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PREFACE,

Tuis book is published as a contribution to the work in which DLr.
Thomas’s life was spent. It is not a mere story, nor a story at all, in
the ordinary sense. It is the illustration of a development of Bible
truth, which, in the absence of miracle and direct communication from
God, has taken years to come to maturity ; which the world at large is
unaware of ; which some part of the professing Christian world,
knowing of it, rejects with bitterness; which others have received
with joy ; which can be conclusively demonstrated as the teaching ot
God’s word, and quickly seen by any mind of ordinary power, honestly
looking into the evidences.

Sut though not a mere story, the book has some of the interest
always attaching niore or less to biographical narrative. This may make
., 44.830v useful. It will, of course, be valuable to those already
acquainted with the truth of which Dr. Thomas has been the agent of
development in this age of the world ; but others may be induced to
look at the truth in this form, who could not be brought to read a formal
demonstration of it. They may thus be made pleasantly acquainted
with that which certainly will be to their profit, if they give heed with
an earnest mind.

No intelligent person can read through this narrative without being
largely interested, not only in Dr. Thomas, but in the Bible controversies
in which he sc successfully engaged; nor can he fail to be made
acquainted to a considerable extent with the scriptural grounds upen
which the Dr maintained his positions. This result is ensured by copious
quotations from the articles and correspondence in which the con-
troversy was conducted at its various stages. Ordinarily,such quotatiens
are dry reading, but the intelligent reader will find that their interest
in this case is as exceptional as was the man among his fellows, or the
controversy among the public questions of the day. They are decidedly
what is described as “racy.” They are vigorous and beautiful in
style. evan 10 the point of being sparkling ; and the supreme importance
attaching to the topics s» treated. completes the charm they have over
the reader.

Araongst books teeining from the press in the present day, this has
a s.ewrbcancn which we cunnot but think would be thankfully appre.
ciatuo vy tnousands of intelligent minds who are tossed to and fro in
the religious urcertainties of the day. Calied upon to choose between
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the absw dities of priestcraft and the cheerlessness of a practican
atheistic philesophy, they are distracted and heartless, while they hstd
on, parhaps, with a certain reverence to the Bible which they cannct
surrender. Many such have been overjoyed to find an end of their
embarrassment in the system of truth hereby presented to notice ; and
there must be many thousands in English society, throughout the globe,
whose experience would be similar; who would find herein the ground
on which the difficulties of science on the problems of Lluman origin and
destiny, are reconcilable with a full acceptance of the Bible with all its
accomplished facts in history, and enlivening hopes connected with the
- re-appearance of Christ and the future of the Jewish nation.

It may be the purpose of God to reach this class in increasing
numbers. It may be that the controversy involved in this book may
become one of the public questions of the day, as it certainly well
deserves (for all other questions are insignificant compared to it). But
whether or nut, it is the privilege of those who at present have the
matter in charge to avail themselves of every means, and use every
opportunity within reach, of calling attention to this most important
matter. This policy is the expianation of the appearance of this book
in the ferm adopted.

A likeness of the Dr. (on steel), as he was a year previous to his
death, is inserted at the beginning of the book, to gratify the curiosity
that will naturally be felt by every interested reader. The three
medallions at the bottom of the picture show his likeness at three earlier
stages of his active career.

A complete list of the Dr.’s published works will be found at the
end of the book.

In thanksgiving to (fod for the man and his work, as the agency
of much enlightenment that prevails, and in prayer that thousands more
may be brought within reach of the joyful benefit: and, above all
things, that the Lord Jesus may quickly re-appear to save his people,
to disentangle the hopeless affairs of mankind, and bring peace after
the great storm, and cause the promised blessing in Abraham ard his
sced to prevail to the utmost bounds of the world, this work 18 eond
forth by one wko is more its editor than

THG AUTHOR.
64 Belgrave Road, Birmingham

9th April, 1873.
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DR. THOMAS: HIS LIFE AND WORK.

CHAPTER 1.

fntroductory—The Christadelphian contention—Its abstract improbability—A proposed
explanation—The history of a work rather than of a man—An unpremeditated
enterprise—Unwelcome incidents and unexpected conclusions—The American
Reformation alias * Campbellism,” a preparation for the truth—Alexander Campbell
necessary to John Thomas—Prominence of Campbellism in the succeeding
narrative—Dr. Thomasg’s natural qualitications—Sources from which this narrative
is drawn.,

Tris book has to do with an important religious problem which
is daily becoming more widely agitated. The people known as
the Christadelphians contend that the popular theologies of the
day are destitute of the principles revealed in the Bible, on which
they profess to be based; and, further, that the things the
Christadelphians believe are the elements of the Christian faith,
as originally delivered by the apostles, « This contention they are
able to maintain with a force of argument that opponents find it
difficult to meet; and the latter generally fall back on the abstract
improbability of a claim which implies ignorance of Bible teaching
on the part of men and systems specially consecrated to the work
of Bible study. ¢ How is it,” say they, * that this has not been
found out before? How is it that Dr. Thomas should find it out
and nobody else?”

The present work indirectly proposes an answer to this question,
at all events, to the second part of it. It proposes to shew how
the truth has been found out, without dealing with the question
of why so many have not found it. It proposes to do this by a
narrative, which cannot fail to be especially interesting to those
who have endorsed Christadelphian couclusions; and which may
not be an uninstructive one to those who are still content with
an inherited but unexamined faith.

The history to be set forth is the history of a work rather
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than of a man. For this reason, it deals more with the fortunes
of “ questions” aud principles, than with personal incidents and
characteristics, introducing the latter only in so far as they are
essential to the elucidation and illustration of the former.

The history is altogether a remarkable one. It is not that of a
man starting out with a crotchet, or a theory, or au enterprise, to which
he successfully applies the energies of a life-time. It is that of a
mind circumstantially driven into a path of research which he
was not seeking, and impelled forward in it by a series of unwelcome
incidents and experiences, which imposed on him the acquisition
of knowledge not, in the first instance, sought for, and conclusions
as unexpected as they were startling and disastrous to popularity.
The narrative shews a clear intellect, and an inflexible conscience
arriving at convictions unpalatable to coadjutors, and advocating
them with a recklessness of consequences which unsuited him for
sectarian schemes.

This was a slow and unpremeditated result. It came about as
the effect of a providential concatenation of circumstances, without
plan or anticipation on the part of the Dr. Prominent among
these, was the Dr.’s contact with the American Reformation,
currently known among non-reformationists as “ Campbellism,”
an account of the leading part taken in the movement by
Mr. Alexander Campbell (deceased some eight years ago). Not
regarding it in the light of true reformation, the writer of this
biography will speak of it under its cwrrent designation; not
out of disrespect, but merely as a distinctive and appropriate
appellation. Disrespect will not be the sentiment entertained by a
believer of the truth towards a system of things which, though
not the truth itself, led up to the development of the truth.
Though not a true reformation, it was a large step toward it.
This generation is undoubtedly indebted to it for the true
reformation since developed by the instrumentality of Dr. Thomas.
But for Alexander Campbell, the human probability is there would
have been no John Thomas; and so far as we can see, but for
John Thomas, those who now rejoice in the truth, would still have
been sitting, like the rest of the world, in ““darkness and the shadow
of death.”

The inseparable connection between Campbellism and the career
that led Dr, Thomas to the discovery of the truth, accounts for the
prominence of the former throughout the succeeding narrative.
That prominence will not be regretted by those who desire to see
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unbarred the various links in the chain of circwnstances that led the
Dr., step by step, to the grand result for which Campbellism paved
the way. The interesting and instructive story of the truth’s
revival in our century, canuot be told without a recital of the history
of Campbellism, in so far as it bore upon the career of that man by
whom that revival was effected—a man at first welcomed by
the leaders of Campbellism as a ¢ chosen vessel,”” but soon
as Dbitterly discarded and maligned as he was vastly mis-
understood.

Dr. Thomas was fitted by natural qualification for the great work
achieved by his hand. His intellect was a fine balance between
perception and reflection, adapting him for full and accurate
observation and correct reasoning, while a scientific education
brought out those powers to the fullest advantage. On the other
hand, his great independence and fidelity to conviction, fitted him to
advocate the results of study without compromise. Yet, left to
himself, those natural qualifications must have talen a totally
different direction from what they did. It required the creunstances
to which he was subjected to bring him into the path of Biblical
“discovery. This discovery was not a result upon which he had set
his mind. He had no idea that ¢ discovery ” in this department
was possible. He supposed ¢ theology” was as much a settled
branch of knowledge as any other. It was a branch of knowledge
in which, as a young man, he took no special interest. ¢ Our
pursuits,” _he says, “were purely medico-chirurgical. We went to
meeting or to ‘church’ as regularly as the day of worship came,
and, for two years, we attended at the French Protestant Church,
near the Bank of England; not, however, for the theology, but for
improvement in the French tongue. Our mind was pre-occupied
with the world and our profession. ¢Divinity speculations,” as we
would have termed them then, we turned over to those whose ‘call’
was more ‘divine’ than our own: we attended to the matters of fact
of the passing day. In those years, our literary contributions
were solely to the London Lancet; such as reports of cases, and
articles on medical reform.” The pressure of circumstances alone
forced him into a religious path. His theological career was
emphatically a providential development. He had neither designed
nor inclined it. It was the result purely of special circumstances,
operating upon his peculiarly constituted mind. It is this fact that
gives the narrative its highest interest, and imparts to the conclusions
he arrived at, a greater value than, even upon the same evidence
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they could have commanded, had they been espoused at second
hand.

The following narrative is of equal authenticity with an auto-
biography. It is founded on information imparted orally to the
writer by the Dr. himself, and largely drawn from the periodicals
published by him over a period of thirty years; all of which. the
writer has been fortunate enough to procure, with the single
exception of the Investigator,* published about the year 1844, In
most of these periodicals, the Dr. was compelled by the polemical
exigencies of the situation, to recur at intervals to personal
explanations, which place at our disposal many valuable auto-
biographical sketches, of which we have thought it well to give
the reader large benefit in the Dr.’s own words.

CHAPTER 1L

Birth of Dr. Thomas—His inherited qualities—His father’s early days and subsequent
pursuits—First a Government clerk, then an Independent preacher, then keeper of a
boarding school for sons of deceased ministers, again a preacher, and finally clerk
in a gag office—The Dr.’s medical studies at Chorley and London--Takes his diploma
at St. Thomas’s Hospital—Acts as demonstrator of anatomy—Writes a course of
lectures on obstetrics—Commences practice for himself—Contributes to the Lancet—
The Dr.’s early notions on the subject of immortality.

Dr. Tuomas was born in Hoxton Square, London, on the 12th
of April, 1805. His father, who was aristocratically descended,
was a high-spirited, proud, and talented man, with an active
temperament and energetic mind, of eminently moral and intellectual
tendencies. His mother was a mild and amiable lady, of a religious
turn. The Dr. inherited a combination of these elements—the fire
and energy of his father being tempered by the softer qualities
of his mother, resulting in the gifted, quiet-working, unobtrusive,
but indomitable nature with which the Dr. was endowed.

His father had been brought up to the Kast India Civil Service,
but left that employment, while yet a young man, for the ministry,

+ It the statement in the Herald of the Kingdom and Age to Come, Vol. i., No. 1, p. 1, that
3ix volumes of the Adpostolic Advocate were published, then we have not seen the 6th vol,
of that periodical. But we think this is a mistake. Internal evidence seems to show there
were but five vols. of the Advocate. In that case, there may have been two vols. of tho
Investigaror, though the evidence points ¥ one only.
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which he preferred to the routine of an official clerkship. He
graduated as a preacher at Hoxton College when 20 years of age,
but continued his duties in the East India Company’s offices, in
Leadenhall Street, till he received a “call” from an Iildependent
congregation, that met in Founder Hall, behind the Bank of England,
now occupied as a station by the London Telegraph Company.
This was several years after leaving college. In the interval, he
had followed the clerical avocation, here and there, as opportunity
allowed. He had not been many years pastor of the Founder Hall
congregation when a misunderstanding arose among the deacons,
that caused unpleasantness, and led him to accepiing a ““ call” from
Huntley, a small town in the north of Scotland, to which, of course,
his wife and family accompanied him. This was in 1812, the Dr.
being then seven years of age. At Huntley, they only remained
a year, The Dr’s father grew tired of the country and the
neighbourhood, and, in the absence of any ministerial ¢ call,”
returned to London, and opened a boarding-school, at West Square,
Lambeth, The boarding-school prospering, he removed to a large
house at Clapham, with grounds attached, which E]a opened
as an educational establishment for the sons of dissenting ministers,
A society which had been formed for the education of the sons
of deceased ministers sent a good many pupils, and the institution
was an established success, At the end of five years, however,
the Dr.s father, preferring pastoral work to the drudgery of an
educational institution, gave up the latter and removed to Richmond
(eight miles from Hyde Park corner), where he became the pastor
of a small Independent congregation. A year afterwards, he
received and accepted a “call” from a congregation at Chorley,
in Lancashire, to which he removed with his family. Here they
remained about four years, at the end of which (with the exception
of the Dr. himself), they returned to London, where the Dr.s
father obtained a situation as clerk in the City Gas Office. The
Dr. was sixteen years of age at the time his father left Chorley;
and remained behind to continue his medical studies with a private
surgeon (son-in-law of the curate of the parish), under whom he
bad been placed two years before. At this time, the Dr. was a
member of his father’s church, which he had been asked by one
of the deacons to join, and for which the deacon reported him to be
quite fit, notwithstanding the Dr.s ¢ profound ignorance of the
whole subject of theology,” to use his own langnage. Six months
after his father’s departure, the Dr. resigned his membership, and

B
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continued thence unconnected with ecclesiastical matters till the
incidents that led him into the channel referred to in the last
chapter.,  About the same time he returned to London, and was
put under a general practitioner near Paddington, to continue his
medical studies. At the end of two years he joined the students
at St. Thomas’s hospital, where he attended lectures for three years,
while, at the same time, prosecuting his private studies. During a
portion of the period, he acted as demonstrator of anatomy in
a school connected with one of the hospitals in the borough
of London. On finishing his medical course, and obtaining his
diploma, he spent a year as companion to a London physician,
for whom he wrote a course of lectures on obstetrics. At the end
of the year, he commenced practice as a physician, on his own
behalf, at Hackney, where he continued for three years, realizing
tolerable success in his profession.

During this time the Dr. wrote, or began to write, a history
of the parish, for the completion of which, he had to apply to the
ecclesiastical authorities for access to the parish records. This was
denied, and the authorities, on getting to know what was in progress,
gave themselves no rest until they had purchased and suppressed
the unfinished MS. During the same period, he also made frequent
contributions to the Lancet, one of which is interesting as indicative
of the state of the Dr.’s mind, at this time, on the subject of natural
immortality. We cannot do better than reproduce his own account
of it, from the Aposiolic Advocate (vol. iii,, p. 223) and Herald

of the Future Age (vol. iil., p. 128), using both to make a complete
narrative.

Before I understood the constitution of man, as revealed in the
Seriptures, I had views very different from what are set forth in this article,
About seven years ago, an essay on “The Materiality of the Mind, the
Immortality of the Soul, and the Vital Principle,” appeared in the London
Lancet, from the pen of a Mr. Dermott, Professor of Anatomy in that city.
He supposed that the brain was one and the same thing as the mind ; that it
is common to all animals, only more perfectly developed in man than in the
lower animals, and that the only essential difference between them and man
is, that man has attached to his existence “a principle termed ‘the soul,’ which
is unconscious during this life, but starts into consciousness at death, and thus
becomesthecontinuation of thesameindividual'sexistence.”” This communication
set us to thinking about the soul and immortality. We were aware that Paul
had written something about these in 1 Cor. We turned to the place, read it,
and reflected upon it, until we thought we saw the truth of the matter, viz.,
that there was a vital or germinating principle in the body which continued,
sttached to every particle after death; that all human animal matter, like
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&inds of seeds, were subject to certain fixed physical laws; and that when it
had lain incorruptible, at the time appointed it then germinated, and, like a
plant from the earth, rose a new living being from the dust of death.
The existence in man of a part of God’s essence, an intellectual and moral
soul, capable of thinking, seeing, hearing, tasting, feeling, &c., withoutbrain,
eyes, ears, nerves, &c., to be breathed out with the breath of death, seemed to
us a ‘very foolish notion.” It must then depart from the mouth or nostrils;
why not, then, catch it in some appropriate apparatus, detain it in a bottle,
wnd subject it to chemical analysis? Such were the ideas suggested by
reflection upon the bearing of the case. We rejected this view of
immortality as irrational and absurd, but held on to the discovery we
supposed we had made. The next thing was to take up our pen, as men
draw their swords to battle, and make a push at Dr. Dermott’s dormant soul.
My article was published in the Lancet in the year 1830, or thereabouts.
I then thought that the mind and vital principle were one and the same
thing; that these in man differed from those in the brutes; so that, the first
I called the immortal human principle, and the latter, the perishable brute
principle ; that this human principle could not exist separately from Deity,
unclothed by or independent of matter; that it was not the soul, but a
constituent of what would hereafter form an incorrupt and immortal soul; that
this vital spirit was to be the quickening spirit of a new and glorious body
after death ; that the soul was the incorruptible and spiritual body discoursed
of by Paul—an immortal creature, endowed with the properties of matter
inimitably beautiful, and the perfection of the Creator’s works. I supposed
that the cause of the difference between the mind of animals and that of man
was the two dissimilar sources from which they were derived, and not the
difference of organization alone, as Mr. Dermott imagined. In proof of
this, I referred to Moses’ account of the formation of the lower animals
and man, and laid much stress upon the very text we have been illustrating
throughout. I said that the mind of man must be immortal, because God
breathed it into him at his creation. That it was as the Pagans supposed,
“divine particula aure,’—a particle of His divine essence. I vainly
conceived that Adam was a part of the Deity embodied in a pure and
undefiled receptacle; that after the Fall, man was the same principle in
an impure casket; and that the epiritual body would be the like particle
re-embodied in purity at the resurrection. Such were ‘the speculations and
untanght questions,” verily, of ‘my comparatively boyish days;’ but since
I have become a young man—though but ‘a very young man’ indeed--
‘I have put away childish things.” I erred, not knowing the Scriptures. I
have since studied them closely, and they, aided by the light of nature, have
taught me the true constitution of man, of the external world, and of the
ultimate destiny of both.

In reviewing this first essay, we now see that though more scriptural
than the doctor’s theory, we had not struck the right chord. We find, too,
that we had come to a Pharisaic conclusion. Certain of the Pharisees
helieved in the inseparability of the soul and body, as illustrated by the
inseparability of the seed and its inherent vitality. A seed may die and
never vegetate, but its vital or germinating principle cannot exist
independently, and be every whit a seed in another state—the spirit, soul, or
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ghost.of a seed! Thus they taught the sleep of the soul in the grave till the
resurrection, when by virtue of its own immortal vigour, it germinated a new
living body out of the old materials, which was as much the body buried as
the seed sown was the new body growing in the field.

Our carnal or unenlighiened reason on 1 Cor. xv., led us to the
elaboration of a theory identical with that to whico these fleshly-minded
Pharisces attained by a similar process. Our error and theirs consisted in
theorizing the resurrection of the body too analogically—too strictly upon a
vegeto-physiological type. Seeds are perishable; and the only reason we
could see why all men should not perish as seeds and animnals, was that God
had decreed a resurrection. We and these Pharisees, then, believed in the
inseparability and immortality of the body and principle of life, whose
consciousness was suspended during the period of death, but whose
intellectual and vital attributes were again associately developed by their
spontaneous elaboration, according to a law superinduced by the inherent
germinating energy of the ‘ dust and ashes.” This energy we call sowl.

‘We did not believe, for we never knew nor understood that the
resurrection of the body was consequent not upon an inherent physical quality,
but on the bringing of the energy of the Spirit of God to bear on the mortal
remains of the dead saints, through the agency of Jesus Christ at his
personal appearing ; and that the energy, instead of being in the dead body,
was extraneous to it, and deposited in Jesus Christ; that because this
immortal vigour was laid up in him, he is styled ‘the resurrection and the
life,” and that, seeing he is the resurrection and the life of the saints, in this
sense he is called ¢ Christ our life’ 'We knew nothing about these things,
which were all ‘ hidden wisdom,” or mysteries, to us in those days.”

CHAPTER IIIL

The Dr.’s father is seized with the American emigration fever—The Dr. proposes to go
first and spy the land—Sails for New York as surgeon of the Marquis of Wellesley—
Storm at sea—Uncertain reckonings of the ship—Ship strikes the bottom thirteen
fimes at Sable Island—All hope of being saved taken away—The Dr. in a state of
religious mist—Resolves if ever he gets to land again, to search for the truth till he
should find it—Ship gets off the shoal, and, in a leaky state, finishes the voyage in safety
—The Dr. arrives in New vork—His father arrives three days after him.

EarLy in the year 1832, the Dr.s father, who had meanwhile left
the Independents and joined the Baptists, and was, concurrently
with his secular employment, preaching to a small congregation at
Brentford, was seized with the Amercan emigration fever which
at this time began to rage. He was desirous of winding up his
affairs, and proceeding to the new country at once. The Dr,
baving no special prospects, and intensely disliking a priest-ridden



DR. THOMAS. HIS LIFE AND WORR. 9

state of society, such as that which prevailed at that time in
England to a greater extent than now, did not disrelish the idea
of emigrating, but, knowing his father’s impetuous disposition, he was
afraid he would act rashly in the matter, and therefore proposed
that, as a prudent preliminary, he (the Dr.) should go to America
before the rest of the family, and spy the land and report. In this
suggestion his father coacurred, and arrangements were made for
the Dr.’s departure to what was destined to be the sphere of his
great work, He procured an appointment as surgcon to a passenger
ship, named the Marquis of Wellesley, which was about to sail from
St. Catherine’s Docks, London, to New York. The ship was abont
500 tons burthen, built of strong teak (African cak) and copper
bottomed. When the day of departure arrived, the Dr. found
himself the medical attendant of eighty-nine souls, seventy being
passengers, and the remainder consisting of the crew. There were
only three cabin passengers, a man of the name of Williams, and a
woman and a boy whom he represented as his wife and son. The
voyage and its incidents constituted an hmportant link in the chain
of events that determined the Dr.’s career, For this reason, we enter
somewhat into detail.

The ship sailed on the 1st of May, 1832, but had no sooncr
cleared the river than foul weather set in, which lasted throughout a
long and tedious voyage. For a fortnight they were driven about by
unfavourable winds, and subjected to the sharp action of a lurchy
chopping sea. At the end of that time, the main-mast was snapped
off close by the insertion of the main-yard, and the fore-top mast and
mizen top were carried away. A heavy sea stove in the bulwarks,
and swept the deck of everything movable and some things not
intended to be movable. A heavy-clonded angry sky portended a
continuation of the storm; the furious gale howled hideously in the
rigging, lashing the sea into mighty high-ridged, froth-crested
billows, which rolled in ponderous undulations, and broke in
wanton fury over the frail hiding place of 90 souls. The ship was
tossed about like a chip in a boiling cauldron. She plunged, and
rolled, and creaked in a horrible manner, now lifted on a
mountainous wave, and then cngulphed in the trough of the sea,
as if she would never rise again. The situation was alarming.
The people in the ship were frightened, and turned religious, and
pressed upon the captain to hold ‘“divine service” on the
Sundays. The storm continuing, the captain consented, and
organized a “service” after the forms of English Church orthodoxy.
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Williams, the cabin passenger, who turncd out to be a rogue, was
appointed to read the prayers, and the captain undertook the
responses, which were also eagerly joined in by the frightened
congregation. It fell to the Dr.s part to read a chapter from the
Bible, and then a sermon from Chalmers’ published Sermons,
The arrangement evidently worked well, and served to calm the
excited feelings of the people.

For days the storm showed no symptoms of abatement, and
there was danger of the ship becoming logged, to prevent which,
she was relieved of a large number of chalk blocks. The ecloudy
condition of the atmosphere had, for some days, prevented observations
from being taken, and there being no chronometer on board (only
a log line) the ship’s progress was quite uncertain. The captain was
confident as to the position of the vessel, but the Dr. had strong
doubts from the circumstance that the reckonings of all the ships they
passed were different from theirs, + Ore Sunday, at dinner, the ship’s
position wag the subject of conversation, and the captain remarked
that if the reckoning of the other ships was correct, they could not
be far from Sable Island, but he added that he believed that their own
reckoning was the correct one, which made them upwards of 250
niles away from that island. The Dr. suggested that it would be
as well to assume that the other ships were right, and they wrong,
and to take soundings; but the Dr.’s suggestion was disregarded.
That same evening, the Dr. was reading in his state room, which was
s0 placed that he could see the whole length of the vessel and the
aspect of affairs on the water, and lie was struck with the appearance
of the sea, which looked as though they were in shallow water.
Seeing the second mate standing by the window, he called his
attention to it, and told him he was satisfied if the ship contiuued on
her present course, she would run ashore. The second mate ridiculed
the remark, telling the Dr. he knew nothing at all about it, being
only a landsman. The Dr. retired to his state room, but again
came out in a few minutes, being ill satisfied with the general aspect
of things, and again warned the second mate, who returned about the
same reply. The Dr. again went into his quarters, and was in the act
of taking off his coat, for the purpose of turning into his berth,
when the ship scraped on the bottom and struck heavily, almost
jerking him off his feet. The cry was instantly raised,  Breakers
ahead !” Consternation seized on every soul. The vessel rose with
the next wave, and again struck the bottom with crashing force.
Each sueceeding wave lifted her in this way, and let her down again
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with a heavy bump, which threatened to break her to pieces every
moment.  She struck twelve times in succession, striking horror
through her living freight with every concussion. The passengers
screamed and the sailors ran about excitedly, in their endeavours to
carry out the orders of the captain, who strove to get the vessel
about with her head to the sea. One man, over 6 feet, was lying near
the Dr., exclaiming with the puling terror of a child: “ We shall
go to the hottom ! we shall go to the bottom:” The Dr. remarked
to him that they were already at the bottom, and could not get lower
than they were. At the same time, he felt the prospect was pretly
certain that they should be broken up and submerged in the
waves, His own mind was powerfully acted on by the sit-
uation, and, in fact, received a bent which determined the track of
his future career. Naturally hopeful, he could not persuade
himself that he had come to the end of his existence, but the chances
of escape were so slim that he felt uncomfortably pressed by the
question as to what would become of him in the event of his being
drowned. He had never given any earnest thought to the subject
of religion. He was far from being irreverent or irreligious, but he
had never made religion a question of practical interest. The
consequence was that at such a trying moment as the one described,
he felt a clond of uncertainty. He concluded that the best thing to do
in the circumstances would be, as the waves were closing over him, to
go down with the prayer vpon his lips, ¢ Lord have mercy upon me for
Christ’s sake.” At the same time he determined within himself that
if ever he got on terra firma again, he should never rest till he found
out the truth of the matter, that he might no more be found in such an
uncertain state of mind,

After the twelfth rebound, the captain’s efforts to get the vessel’s
head round to sea, being aided by a change of wind, were successful,
and ecstatic cries rose from every part of the ship, ¢ She rides!
She rides!” The words, however, were scarcely out of their mouths
when the ship again struck the ground with a crash that made
every plank tremble. This was her last and worst collision with
the ground, and for the moment, destroyed all hope that they would
be saved. She immediately rose on the waves, but it was every
moment expected she would settle down and founder. The pumps
were ordered into action, lights were called for, and the ship was
examined, when it was found that the stern-post was started,
and that the water was rushing in at various points. Something
was done to repair the damage, but the lcakage could not be
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entirely stopped, and the pumps had to be kept at work constantly
during the remainder of the voyage. At the end of ten days, during
which the weather continued more or less boisterous, the ship
arrived safely in New York harbour, having occupied eight weeks
in the passage.

Having cleared the ship, the Dr. went to a boarding-house in
the city, and his astonishment may be imagined when, on the third
day, his father presented himself at the door. He had lost patience
after the Dr.’s departure, and throwing up his situation, had resolved
to commit himself and fortunes at once to the emigration scheme,
without waiting for the report of his son. He started three weeks
after the Dr., and arrived only three days behind hir.

CHAPTER IV.

TheDr. commences hissearch for truth—clerical introduction of no service—the Dr. starts for
Cincinnati-—-Meets there a Major Gano, a Campbellite convert, who presses Campbellism
on hisattention—The Dr.will not read Campbellism for fear of being biasged—Major Gano
introduces him to Walter Scott, the founder of Campbellism—In conversation with that
gentleman, is overcome in argument, and is immersed by him the same night by
moonlight in the Miami Canal

ARRIVED on terra firma, the Doctor did not forget the resolution
he had formed to seek for the truth. He had received a letter of
introduction and recommendation from the Rev. Henry TFoster
Burder, D.D., to a divine of the Presbyterian order in New York,
and he thought he could not do better than begin his explorations
by listening to the latter. He accordingly went and heard him the
following Sunday, but at once came to the conclusion from what he
heard that it was no use hearing him any more. He next made use
of letters of introduction which his father had brought from home, to
the Rev. Archibald Maclay, late president of the Baptist Bible
Society, of New York, and the Rev. Mr. Foster, another Baptist
preacher. Mr. Foster asked him where he was going? The Doctor
replied that he was going to Cincinnati, where he had a letter of
introduction to a gentleman. Mr. Foster remarked that the western
people were very hospitable but very much infected with
“reformation.” The Doctor was struck with the remark, which was the
first allusion to the system of Campbellism with which he was destined
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to have so much to do. Mr. Foster tried to induce him to remain in
New York. Adhering to his purpose of going to Cincinnati, Mr.
Foster gave him a letter of introduction to a Rev. Mr. Lynd, a
Baptist preacher there, and also to Dr. Stoughton, professor of
surgery in the Ohio Medical College.  His father resolved to
accompany him, and they set out together in the month of September.
There were no railroads at that time, and the route was rather
tedious. Nothing of note occurred on the way.

Arrived at their destination, they went to the house of a man
named Brown, director of one of the Cincinnati Banks, to whom they
had a letter of introduction from his brother, Col. Brown of London.
This indirectly resulted in the Dr.s introduction to Campbellism.
The day after their arrival, the fact became known to a gentleman
living opposite, named Major Daniel Gano, Clerk of the Supreme
Court of the United States, whose interest was excited by the
announcement that a Baptist minister and family had arrived from
England. This Mr. Gano was a gentleman, who, as the result of
presiding at a debate between the Rev. Alexander Campbell and Mr.
Owen, embraced the views of the former with a sincerity, illus-
trated by the fact that he incurred a forfeit of 500 dollars lying upon
a horse which he had entered for the races at Lexington, Kentucky.
M. Gano gavethe Dr. and his father an invitation to dinner which they
accepted, and the Doctor had not been an hour in this gentleman’s
company when he called the Doctor’s attention to the New Testament,
and commenced talking with him about what he styled ¢ the ancient
gospel and order of things.” The Doctor thought this a very strange
as well as unfashionable proceeding, but snpposed it was the custom of
the comntry to talk about such things—a supposition in which he
afterwards found he was greatly mistaken. The Doctor out of
respect to his entertainer, paid due attention to his representations,
Major Gano quoted the 88th verse of the 2nd chapter of the Acts in
the course of couversation, and used the word ¢ immerse” instead of
“baptise.” This aroused the suspicions of the Doctor, who at once
said that he had never heard of such a passage in the Bible before,
Major Gano replied that truly the word “immerse” was not in the
verse as rendered in the English version, but that the Doctor must
know that ¢ tmmersion” and “baptism” meant the same thing.
The Doctor responded with the remark that he never did think
anything of infant sprinkling, but that as to immersion, he considered
it a matter of very little moment. Major Gano on parting, gave him
a pamphlet on the remission of sins, published by Mr. Alexander
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Campbell, which he told him would inform him all about the subject.
The Doctor out of respect, accepted the pamphlet, but determined in his
own mind not to read it, lest he should become biassed in his
independent search after the truth, and get astray. In a few days the
Doctor called again, and the Major gave him another pamphlet (subject
—“The Holy Ghost”) written by the late Walter Scott, the original
founder of Campbellism. The Doctor accepted it in the same spirit as
the other, and for the same reason, on his return home, he laid it with
the other on the window sill.

On the following Sunday, this Mr. Walter Scott was to preach the
funeral sermon of a person who died of cholera; and the Major
invited the Doctor to go and hear him. The Doctor replied that he
was searching after truth, and intended to hear all the preachers in
Cincinnati, and he would hear Mr. Scott in due time, but not just then.
The Major replied that that was all very well, but he might as weli
begin with Mr. Scott, which out of respect, the Doctor consented to do.
This was the incident that introduced the Doctor to Campbellism.

When Sunday arrived, the crowd was so great (the place being a
private house) that they could not get in. The Major, therefore,
concluded that he would invite Mr. Scott to go home with them, so
that the Doctor might get the full benefit of the occasion. So, after
the discourse, they all returned in a carriage together. A pleasant
evening was spent at the Major's house.  Mr. Scott introduced
religious topics, addressing himself more particularly to the Doctor.
He spoke of Daniel’s four empires, which the Doctor only knew as
much about as he had read in Rollin’s Ancient History, and
of which Mr. Scott, it struck the Doctor, knew no more. After
a considerable amount of conversation, Mr. Scott remarked
to the Doctor that they seemed to agree very well in the
generals; “ Now,” says he, “suppose we talk somewhat of the
particulars. What hinders that you should be a Christian ?”
The Dr. replied that he did not know but that he was as good a Christian
as anybody. ¢ Well,” said the Major, ¢ have you been baptised?”
The Dr. answered that the only baptism of which he had been the
subject was the baptism administered when he was a Dbaby. Mr. Scott
was then at some pains to show that that baptism did not avail
anything; that, in fact, it was no baptism at all, but only a
conventional and valueless ceremony, which had no foundation
in Scripture. At the conclusion of his argument, he asked him if he
believed in Jesus Christ. The Dr. answered that he could not tell
the time when he diw not believe in him, as he had been born and
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brought up in that belief. Mr. Scott asked what hindered, then, that
he should be baptised? Oh, said the Dr., that was a different thing.
He thought it was all very well for preachers to be immersed who had
to. baptise others, but he did not see any necessity for anybody else
being immersed, “an answer which,” said the Dr. afterwards,
“ manifested my ignorance.” DBut he told Mr. Scott that he was
seeking for the truth, and if he could show him a case from the
Scriptures in which a man was baptised as soon as he believed, he
should give up his opposition. The Dr., in his ignorance, thought
himself well entrenched in that position. Mr. Scott at once accepted
the issue, and directed his attention to the case of the eunuch,* * There,”
he remarked, ‘ you see that, as soon as he believed, they went down
into the water, and the eunuch was immersed. Now,” said he, “1
would suggest that you do likewise.”

The Dr., a little taken aback at the suddenness and strength
of the issue, said that, to0 be candid, he must admit that Mr, S, had
established his point; but, as to being baptised, he had not come
that evening to be immersed, nor was he prepared, as to change
of raiment, and so on. ¢ Oh,” said Mr. Scott, “that will be no
obstacle in the way. Here is our friend, Major Gano’’ (who was
present during the conversation, along with other persons,) ‘ who
will furnish us with everything requisite in that respect.”  The
Major chimed in very promptly with the assurance that he should
be happy to facilitate the operation to the fullest extent of his
power.

There was no escape. The Dr. was obliged to give in his adhesion,
and the necessary arrangements being made, a move was made towards
the Miami Canal, which passed the front of the house, on the opposite
side of the road, and there the Dr. was immersed, by Mr. Walter
Scott, “for the remission of sins,” in the presence of a number of
witnesses, at ten o’clock at night, by the light of the moon.

® Acts viil, 27-39.



16 DR. THOMAS : HIS LIFE AND WORK.,

CHAPTER V.

The Dr.s introduction to Campbellism in spite of his resolution not to connect himselt
with any sect—A providential occurrence—The Dr, stays seven months in Cincinnati—
Is advised by Walter Scott to become a preacher, but refuses—Leaves Cincinnati
for the XEastern States—On the way, calls at Wellsburg, Va., where he meets
Mr, Alexander Campbell—Is invited by Mr. Campbell to his establishment at Bethany—
Accompanies him thither—Goes with him to a preaching meeting, and is called on
by Mr. Campbell to speak—Mr, Campbell wants to try the Dr.’s mettle—The Dr. speaks
on Dan. ii.—Again called on, speaks on the Apostacy—The Dr. loves Mr. Campbell,
but, disinclined for such work, decides to leave Bethany and procced to his destination
—Calls at Somerget Courthouse, and proceeds to Baltimore, where he is made to
speak,

Tue incident recorded in the closing sentences of the last chapter,
was the Dr.’s introduction to Campbellism, the inaunguration of the
career which, by slow and certain steps, terminated in the repudiation
of every form of popular faith, and the adoption of “The Truth,”
as found in the writings of Moses, the prophets, and the apostles.
He was, however, himself unaware of the nature and consequences
of the step he had taken. He thought he was merely obeying a
divine precept without identifying himself with any ecclesiastical
organisation. He had studiously sought to avoid such a thing, and
had no idea of having departed from his resolution, and united himself
with a sect; yet so it was. On going to the meeting with Major
Gano, the first time after his immersion, he was greeted on all
hands as ‘“brother Thomas.” He was surprised to find himself thus
introduced to Campbellism, in spite of his resolution to steer clear
of all parties. It proved a providential occurrence, as the sequel
shews. The following remarks on the subject occur in “ Reformation
in Richmond,” Apostolic Advocate, vol. iii, p. 87.

¢ Previous to our baptism into Christ, we were almost altogether
misinformed about Mr. Campbell and ¢this reformation.” All we
knew about him was from the pen of Mrs. Trollope. We had
heard in New York of a sect denominated ¢ Campbellites,” but of the
doctrine of Mr. Campbell and his followers, as they were termed,
we knew nothing and cared not to know. On leaving our native
country, we had denounced all connection with sectarianism, and had
determined never to be entrammelled by its bonds, nor to wear a
party badge. . This resolution was strengthened by an escape from
a watery grave. Threatened with shipwreck off the Nova Scotian
shore, and experiencing upon that trying occasion the worthlessness
of our religious principles as a basis for a sure and certain hope of
salvation, we determined, if we were ever permitted to tread the soil
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again, not to rest until we found the true way to immortality, But
our way of secking the truth proved not to be the way of God.
We comnmenced a tour of sermon-hearing. We first visited the
Dresbyterian and then the DBaptist temples, and here we stopped,
or rather, were stopped by the word of God. A private conversation
of about thrce hours, as to what was truth, with brother Walter
Scott, resulied in our baptism into Christ by oonlight that same
night. By this act, we considered ourselves in fellowship with all and
every name who had believed and obeyed the same things. We were
invited to connect ourselves with the Church in Cincinnati, with
which we found brother W, Scott in fellowship, We observed we
should have no objection, provided it pledged us to no sect or party
and upon being assured that it would not, we joined, and thus found
ourselves in fellowship also with Mr. Campbell.”

After his immersion, Major Gano invited the Dr, to make his
house his home, and the Dr., availing himself of the invitation,
resided with him during his stay in these parts. Previous to
this, his father had accepted the call to a Baptist congregation in
Cincinnati, and was at the time engaged as their preacher. On
hearing next day of the Dr’s baptism, he was full of wrath, but
afterwards his wrath abated, and he himself embraced Campbellite
principles.

The Dr. resided in Cincinnati seven months. His original idea
was to settle there. On this point, he says, in the article quoted
above: ¢ Cincinnati was our destination when we left England.
We purposed to settle there and practise our profession, but found
the prospect of success more flattering in the distance than on the
spot it proved to be. The city was crowded with physicians, and
we determined to leave it for one of the Atlantic cities. Previous
to our departure, however, brother W. Scott had often exhorted us to
commence the practice of spesking in the cause of truth. He thought
if we would only break the ice we should easily get along. But we
steadily persisted in refusing. We used to tell him that we thought
it out of character for one who had but just become a Christian to
set up for a teacher of that religion in the face of older and abler
men, who ought rather to teach us. DBut he seemed to think that no
objection, as there were many old Christians who knew but little,
He proposed our going to Carthage, where he would introduce us,
and pave the way, as it were, for our commencement. But, no; our
scruples could not be o+ ercome.”
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In April 1833, or thereabouts, the Dr. left the West and
returned to the Eastern States. On leaving, Major Gano gave him
a letter of introduction to Dr. Richardson, of Wellsburg, Virginia,
and one to Alexander Campbell, of Bethany, both of whom he had to
pass on his way. On landing at Wellshurg, he was welcomed by
Dr. Richardson, who informed him that Alexander Campbell was in
the town, and would shortly be at his house. Dr, Richardson had
been an Episcopalian, but was converted to *‘ the Reformation ” as it
was called, and immersed for the remission of sins. Latterly it was
said he became a Spiritualist.

About an hour after the Dr.’s arrival, Mr. Campbell was seen
coming up the street, and Dr. Richardson called the Dr. to the door
and pointed him out as he approached. The Dr. was very much
surprised at the appearance of the man. The ideas he had formed of
a parson or preacher were of course derived from his acquaintance
with the “profession” in this country, where broad-cloth, silk, and fine
linen are badges of the craft. What was his surprise, therefore, on
seeing a shabbily dressed, farm-labonrer-looking man, in an old drab
coat and slonching white hat. But though Mr. Campbell presented
a rough exterior, the Dr. afterwards found him to be a very pleasant
and agreeable companion. On the arrival of Mr. Campbell at the
house, Dr. Richardson introduced the Dr. to him, and the Dr. also
presented the letter of introduction he had received from Major Gano,
This was the commencement of the Dr.’s acquaintance with Mr,
Campbell, which proved another important circumstance in the
development of his subsequent career.

In the course of their interview, Mr, Campbell invited the Dr. to
go home with him and spend a little time at his establishment. The
Dr. consented, and a second horse having been provided, the two set
out together for Bethany. Mr. Campbell at that time was the owner
of 2,000 acres of rich Virginia soil, on which there grazed 1,000 head
of sheep. The hills on his estate were full of coal, for which it was
only necessary to dig horizontally for a few yards to get to a bed.
His establishment comprised a post office, a printing office, a store, a
mill, and a stone meeting house, besides his residence. But notwith-
standing the opulence of his circumstances, Mr. Campbell lived in a
very plain and unostentatious style.

On a certain Sunday, shortly after the Dr.s arrival at Bethany,
he went with Mr. Campbell to Wellsburg, where the latter had a
preaching appointment. On the way to the meeting in the afternoon,
Mr, Campbell (who had spoken in the morning) said to the Dr, that
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he should call upon him to speak that afternoon. The Dr. told him
that he must not by any means do so, as he had never spoken in
public on religious matters in his life, and should have nothing to say
if he did get up. Mr. Campbell replied that that did not matter ; he
should certainly call upon him, for he liked 1o try a man’s mettle.
This was said with so decided an air that the Dr. saw there was
no escape, and remarked to Mr. Campbell that if he did intend to call
upon him, he (Mr. Campbell) must occupy the time as long as he
could, so as to give him a little chance of preparation,

Having arrived at the meeting house, the Dr. took up his Bible
while sitting in his seat, and began to turn it over in search of some-
thing as a foundation for remark. He went from one end to the
other without being able to fix upon anything, when at last it occurred
to him that he knew Rollin’s interpretation of Daniel’s four empires,
and that the 2nd chapter which treats of them, being a long one,
the reading of it would give him time to accustom himself (before
commencing to speak) to standing head and shoulders above the
people. The Dr. was called upon in due course, and proceeded with
the reading of the chapter. Having got through it, he fixed his eyes
upon the doorpost, and delivered himself of all he knew upon the
subject without venturing to look his audience in the face. Having
occupied about half an hour, in which time he completely emptied
himself, he concluded by a sudden stop and sat down. He said
he was astonished to hear afterwards that the people were taken
by his discourse. ' ‘

On the following Sunday, as he was walking with Mr. Campbell
to Mr. Campbell’s own meeting house in the morning, Mr. Campbell
remarked to him that he should call upon him to speak again in the
afternoon. As there was the prospect of a considerable time to think
over the matter, the Dr. did not object. He was, however, again
taken by surprise: for Mr. Campbell occupied from half-past ten till
two, and then concluded the meeting with the remark that they
would have a recess for a quarter of an hour, after which Dr. Thomas
would speak to them. The Doctor had calculated upon a considerable
interval between the morning and afternoon meeting, and was talken
aback at finding he had only a guarter of an hour to prepare. He
had considerable difficulty in fixing his mind upon anything to say,
but at last decided to speak on the Apostacy, of which he had read
something. He occupied the afternoon with this subject, speaking as
afterwards transpired, to the satisfaction of those who heard.

The meeting over, the Dr. determined within himself that this
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sort of business must stop. He felt that he was being entangled in a
work for which he was utterly unqualified, and entirely opposed to his
tastes, and he determined to get out of the way as fast as possible.
He decided to proceed to Baltimore, by way of Washington, in
Pennsylvania.  Communicating his intention Mr. Campbell, the
latter arranged to send him on as far as Washington, Penn., and
gave him a letter of introduction to Mr. Postlethwaite, Somerset
House, Pennsylvania, and another to Mr. Carman, of Baltimore. In
due time he bade farewell to Bethany, after spending an agreeable
month in Mr. Campbell’s company. The Dr. makes the following
remarks on this occasion, in the Apostolic Advocate, vol, 1, p. 88.

“We were much gratified with his acquaintance. We became much
attached to him; and though before our interview and subsequent to our
baptism, we had read much of his writings, and highly approved of them, yet
we mnever advocated him. Our visit to Bethany, however, excited in our
hearts a friendship for him, which we exceedingly regret should have
terminated so unpropitiously; but so it was. For Mr. Campbell, we would
have laid down our life if called upon; so much greater was his personal
than his literary influence over us.

During our stay at Bethany we accompanied Mr. Campbell to three or four
of his appointments. Wellsburg was one. On returning to the meeting
house in the afternoon, he observed to us: “Brother Thomas, I shall
call upon you for a word of exhortation.” As may be supposed, we were
electrified at this announcement. We expostulated. We urged the
suddenness of the call; our unpreparedness; our not having spoken on
the Christian religion before, and so forth. But all to no purpose ; he would
take no denial, but insisted, observing that he liked to try what sort of mettle
people were made of, or words to that effect. 'We have often smiled within
ourselves on reflecting upon this incident. Mr. Campbell has had abundant
opportunity of trying our mettle since! Finding there was no escape, and
disdaining the imputation of cowardice in a good cause, we went forward
and did as well as we could. He again took us by surprise at another of
his meetings, which, added to the foregoing, hastened our departure from
Bethany; for, thought we, we never can stand such impromptuism as
this.

From Bethany, we travelled eastward, by way of Somerset Court House,
in Pennsylvania. To some brethren at this place, we had letters of
introduction from Mr. Campbell. We remained with them sixteen days.
* * * * Nothing would satisfy the brethren but that we should
speak on every occasion. A disposition to oblige induced compliance,
though sorely against our inclination; for we did not travel as an
evangelist, but simply to find a place of settlement in our peculiar way
of life ; besides the labour of publio speaking was very great, owing to a want
of previous preparation, and the violence it did to our disposition, which
is naturally reserved, and gratified by an abstraction from the noisy and busy
haunts of men. But the things we have least sought after are the very
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things wo are most engaged in. Our constant desire was to obtain an
honourable living by our calling in as quiet a way as possible. But this
desire, in the way we had marked out, has been completely thwarted;
and we find ourselves tilling the soil in the retirement of a country life
at home, but, when absent, buffeting the waves of a stormy sea. We never
sought the engagements of an editor, nor of a public speaker; and from the
time that Mr. Campbell put our mettle to the proof until now, we have never
addressed the people from inclination, but always from a sense of duty, and
at the earnest solicitation of others. Many have been the times that we would
rather have travelled thirty miles from than five miles to an appointment. We
mention these things to shew that our public labours have been disinterested
and superimposed; if they have not resulted in the applause of those who
have called us out, it is because, though called out contrary to inclination, we
have always determined to do our best in speaking according to the oracles of
God, or not to speak at all. A public life is not a life of our seeking, but if
we mnst engage in its concerns, we will strive to direct our course by no other
rule or standard of expediency than that of the Word of God. We plead
for no man but ¢“The Man Christ Jesus ;" for no sect but that “everywhere
spoken against’ of old, and we are resolved to hold no man’s person
in admiration for the sake of advantage, even should it result in our falling
back upon the much-loved solitude of private life. Our wants are few and
simple. Mankind have nothing in the way of honour, glory, or remown to
bestow that we think worth contending for. 'We ask the world for nothing.
‘We neither fear its frowns nor court its smiles. If a nobleman of old would
receive nothing at its hand lest it should be said that it had made Abraham
rich; neither would his descendants.”

At Somerset Court-house, the Campbellites requested him to
gettle among them as their preacher, a proposition which the Dr,
could not for a moment entertain. His object was not to become a
preacher but to get into medical practice. He told them so, and that
he must at once push on to Baltimore, where he was informed the
most intelligent congregation of the Reformationists was situated, and
where, therefore, he presumed they would be able to do all the
speaking for themselves, and leave him to quietly attend to his
medical duties.

He arrived at Baltimore on Sunday cvening, and to his dismay,
(his approach having been signified by his Pennsylvanian friends) he
was at once solicited to address the congregation. He wished to
decline the engagement, but they would take no denial: and he
spoke, . Having lieard him, nothing would satisfy tvem short of
taking the public hall (Scottis’ Hall) and calling the public together
to hear the new preacher. The hall was engaged for a week, and
every night in the week the Dr. addressed the public on ¢ The
ancient faith,” which he considered the faith promulgated by M,
Campbell to be.

¢
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CHAPTER VI

The Dr. dctermined to break away from the preaching career being forced npon him,
leaves Ballimore and goes to Pbiladelphia—Arrived at Philadelphia, is called upon to
speak—Cannot get away from it—Accepts a medical practice among the Philadelphian
Campellites on the understanding that he is to speak on Sundays—The result
unfavourable to temporalities, but conducive to scriptural enlightenment—His adoption
to become the subject of this—The Dr. marries.

Tue Dr., after a week’s stay in Baltimore, determined to break away
from the preaching career which was being forced upon him. He
told his Baltimore friends he must be off to see Philadelphia before
going to Richmond, which was his ultimate destination. ¢ Well,”
said brother Carman, “I will give you a letter of introduction to
brother Hazlett, who is deacon in the congregation in Philadelphia,
over which brother Ballantyne presides.” The Dr. thought it would
be better to have friends to go to, than to arrive in Philadelphia a
complete stranger, and therefore accepted the letter, though not without
gome misgivings as to the consequences.

On arriving at Philadelphia, he found deacon Hazlett, who
expressed great satisfaction at his laving come, saying that they
wanted some one to speak to them, and to relieve the tediousness
of their meetings, as brother Ballantyne who presided, was ¢ very
old and very dry.” What could the Dr. do? He was the guest
of brother Hazlett, and he felt he could do nothing less, as a sort of
return for their hospitality, than yield to their request and speak
to them. This he did for three weeks. At the end of that time,
they proposed that he should remain among them altogether,
promising that they would do their best to get him practice, if he
would be content to speak to them on Sundays. Gelting accustomed
to speaking, the prospect of a settlement in his own profession
disposed him to fall in with the suggestion, which after due
consideration, he did.

The arrangement did not work favourably for the Dr.’s professional
objects, though conducing highly to the work which providence had
assigned to him. As the Dr. remarks in the article in the Advocate,
already quoted from: ¢ Had we devoted ourselves to medicine, as
we did to the things of the kingdom, we might probably have
succceded; but the fact is, that having to address the public
continually, our time and energics were absorbed in preparing to
acquit ourselves, from time to time, as a workman that needed not
to be ashamed, rightly dividing the word of truth. Ever since
leaving the West, our spiritual pursuite have been clashing with



DR. THOMAS : HIS LIFE AND WORK, 23

our temporal, until we have been obliged of necessity to place our
profession in abeyance.” His friends in Philadelphia fulfilled their
part ot the contract, so far as finding medical practice was concerned;
but preaching practice, which was exceedingly distasteful to him,
necessitated an amount of scriptural study which interfered with his
professional occupation, but which was destined to pave the way for
great results.

The Dr.’s mind was eminently fitted, by constitution and condition,
to be the subject of a simple and pure illumination by the Word.
This comes out in what the Dr. makes ¢ Tomaso” say in a Dialogue
between three Friends on Men and Things (Apostolic Advocate,
vol. iii. p. 28). He (the Dr.) was never, says ¢ Tomaso,” *cursed
with the poison of a theological education. His early years were spent
in a private boarding school in England, and from his seventeenth to
his twenty-fifth year, among physic bottles, lecture rooms, and dead
bodies. He knows nothing (and counts it his happiness) about the
writings of popular divines mnor did he ever trouble himself much
about divinity of any kind till about three years and a half ago
{this was written in 1836), when he obeyed the gospel of our divine
Master. Since that time, he has addicted himself to the incessant
study of the Scriptures. Not having had his mind perverted by
human tradition, it just takes whatever impression the Word may
make upon it, like a Odlank sheet the impression of the printer's
types.”

The Dr.'s stay in Philadelphia did not last longer than eleven
months. During this time, two important events transpired: 1, he
married a wife; 2, he commenced his editorial career. A third
event was the arrival of his father from England, to which his father
had returned after the Dr. left Cincinnati. His father now settled
with a Baptist congregation in Philadelphia, for whom he preached.
Father and son were preaching simultaneously in the same town,
but not the same doctrines.
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CHAPTER VII.

The Dr. becomes an Editor without intending it—A Morrison pill vendor proposes to get
up a magazine—The Dr. by request proposes a name and writes a prospectus—The
pastor is angry, and the Dr.abandons the maiter—The pastor intends to carry om
the magazine, but takes ill, and on his recovery, asks the Dr. to proceed with it—The
Dr. does s0,and issues the prospectus—Mr. Campbell publishes the prospectus—The firs}
number of the Apostolic Advocate—The matter mostly the Dr.’s own—Specimens—
The Dr.’s wonderful cotnprehension of the Apocalypse go early as 1834—A characteristic
editorial notice.

TrEe career of the Dr. as an editor is that in which the circumstances

leading to progress were mostly prominently developed. There need,

therefore, be no apology for dealing with it in considerable detail.

His entrance upon this career was itself an apparently accidental

matter.

It came about in the following way: a member of the
Philadelphian congregation, named Brindley, who had been a ship-
builder in England, but was then an agent for Morrison’s pills,
went to Mr. Ballantyne, the pastor (for although the Dr. preached,
he was not “ pastor,’”) and suggested that a paper should be started
to advocate the principles of the Reformation, intending, as afterwards
transpired, to have an advertisement of his pills on the back of each
number.  After seeing Ballantyne, Brindley called on the Dr. in
reference to the same project, but did not acquaint him with the
fact that he had been to Ballantyne. He talked the matter over
as if it had not been suggested to anyone else, and asked him to
devise a name, and write out a prospectus. The Dr., knowing
nothing of the quackery part of the project, which Brindley was
careful to conceal from him, approved of the suggestion, and drew
out a prospectus of the proposed publication, calling it the Apostolic
Advocate. ’

Afterwards he was witness of the pastor’s indignation at Brindley
for having requested the Dr.’s co-operation in the scheme, on which
the Dr. offered to relinquish all part in it. This did not pacify the.
old gentleman, whose anger caused Brindley to take no further
steps to forward the publication. Brindley’s abandonment of the
scheme led to a restoration of peace between Brindley and Ballantyne,
and Ballantyne resolved to start the periodical himself; but illncss
overtaking him, the scheme fell into abeyance.

On his recovery, Mr, Ballantyne sent for the Dr. and told him
he had come to the conclusion that he (Mr. Ballantyne) was too
old to enter upon such an enterprise #s the conducting of a monthly
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magazine, and that he (the Dr.) had better take it in hand and go
ahead, This surprised the Dr., but scarcely left him a choice. He
concluded to proceed with the undertaking, without reference to
Brindley, whose objects he had come to understand. Thus he found
uimself in a position he had never desired and uever contemplated.
He issued the prospectus, of which the following is a copy :—

PROPOSALS,

3y John Thomas, M.D., of Philadelphia, for publishing by subscription, a
Monthly Periodical: To be entitled

THE APOSTOLIC ADVOCATE.,

“We (the apostles) are of God: he who knows God, hearkens to us; he who is not o?
God, hearkens not to us. By this we know the Spirit of Truth and the Spirit of Error.”—
(1 John iv, 6 )—~Macknight’s Translation.

“Be mindful of the words before spoken by the holy prophets, and of the command-
ments of us, the apostles of the Lord ang Saviour.”— Macknight,

PROSPECTUS,

This work shall be devoted to the ancient Gospel and the original
constitution of things as proclaimed and appointed by the apostles. Never
was there a time since the days of William Penn, when this and adjacent cities
required such an “ advocate” as at this present. The voice of the apostles is
stifled by the clamour of sectarian declamation. It is true, indeed, they are
talked about and their statues adorr. cathedral parapets and steeple walls; it
is also true that the commercial marts of Virginia, Maryland, Pennsylvania,
and New York, abound in religious establishments, each and every one of
them amply furnished with all the gorgeousness and splendid trappings of
temple worship; they can boast, too, of an erudite, courtly, eloquent, and
right reverend priesthood—-the depositaries of wisdom and sacred knowledge
—whose fertile ingenuity illustrates, sustains, and fulminates the dogmas of
creeds for the deglutition of an unsuspecting and too confiding laity. But all
these things, however adored, may be easily unmasked and resolved into their
ultimate constituents; the devices, traditions, and commandments of men, and
will be proved to be no part of the religion of Christ or of the traditions and
teachings of the holy apostles. The Advocate, therefore, will unrol his
brief against the corruptions of Christianity: and while he pays all respect to
persons that is due, he will use every honourable and scriptural means to
disabuse the minds of his fellow citizens of the philosophical dogmas and
christianized Orientalisms palmed upon them for the glorious gospel of the
blessed God. In subserviency to this end, the following, among other
subjects, will be attended to.

1.—The non-identity of all popular religions with the religion of Christ.

2.—The defence of the holy Scriptures against all creeds, “ Confessions of
Faith,” commentators and system makers,
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3.—Theobjects proposed by the proselytising spirit of the age, as developed
in the so-styled “benevolent institutions of the day,” incompatible with and
contrary to the predictions of the ancient prophets.

4.—The modern dogmas of physical and spiritual operations not the
doctrines of the Holy Spirit taught by the apostles.

5.—~The fates and fortunes of the kingdoms of the world foreshown by
prophecy.

6.—Religious, moral and literary varieties, with essays on various
interesting and important subjects in relation to the kingdom of Christ.
The Advocate will glean from the fields of Christian literature whatever is
caleulated to illustrate the magnificent and sublime politics of the Messiah’s
reign. He will endeavour to do justice to all who may oppose and differ
from him; his object being to convince, not to condemn. Awudi alteram
partem—hear the other side—shall always vibrate on his ear; for having
neither sympathies nor antipathies to gratify—having no gift, or “sacred
office” of pecuniary emoluments to blind the eyes, to pervert his
judgment, or to distort his mental vision—being interested in upholding no
religious dogmas, in sustaining no sect, in pleading for no sectarian creed :
the Advocate will strive to exemplify the apothegm, fiat justitia ruat
colum (let justice be done though the heavens fall). Let the opponents of the
ancient gospel go and do likewise.

This prospectus, which indicates the remarkable tone of the Dr.s
mind so early as 1834, was published by Mr. Campbell with
favourable rcmarks. The first number of the Advocate appeared in
May ; 1000 copies being printed and entirely disposed of. It was
composed almost entirely of the Dr.’s original contributions. We
publish the first as illustrative of the quality, as to which the
discerning reader will agree with the verdict of the People's Friend,
an American paper, published at the time in Philadelphia: ¢ Style
chaste, yeasoning close; takes high ground; treats all human authority
very unceremoniously; appeals divectly to the Scriptures, and contends
for their supremacy over all councils and edicts, ancient and modern;
shews he has bestowed much attention upon the subjects of which he
treats.” These sentences were descriptive of a pamphlet, at that time
published by the Dr., entitled New Catholic Controversy: a murror
Jfor dogmatic religions, in a Leiter, &c.; but are equally applicable
to the Apostolic ~ Advocate, of which the first article is
entitled

THE THEOLOGY OF THE NINETEENTH CENTURY.

Ir one proposition be more self-evident than another, it is this: that
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the religion of the disciples of Christ cannot be found among any
of the popular rcligions of the 19th century, which divide among
them the realns of the demesnmes of Christendom. The religion of
Christ is a religion of faith and obedience, the one being as essential
and important as the other; they are, in truth, one and indivisible.
The popular religions, on the other hand, are religions national and
speculative in their nature, based on opinions and upheld by systems of
abstract definitions, composing creeds, confessions, and articles of faith.
With each religion, the fundamental and essential doctrines of the gospel are
the leading and characteristic dogmas of their individual creeds. Whatever
is not contained in the creed is non-essential, especially if the omission be the
diagnostic of some more humble and less popular faith. Popular faith
is feeling magnified into confidence, and inasmuch as it produces violent
and convulsive action of that important organ of the animal constitution,
it is very emphatically termed “faith in the heart”” It is a kind of
sanguineous principle, yielding from the several organs through which it
passes, copious effusions of tears, mucus, and saliva. Hence that foaming
of the mouth, suffusion of the eyes and cheeks, and running at the nose so
conspicuous in the subjects of revival, camp meetings, and protracted
conventional excitements. Popular faith is lunatic in its phases, being now
new, then old, now gibbous, and then rotund, and following the ocean of life
in all its ebbs and flows. The opinions of the people’s instructors determine
the complexion of their faith, and lhience that riddle-like proposition that
“TFaith is not the belief of testimony.”* It is true the popular faith is not the
belief of testimony, and no wonder that, like the priests, the people should
maintain it; for well do they know, both the teachers and the taught,
that their religious faith is not founded on the testimony of the apostles
and prophets, but on the traditions, devices, and commandments of men.
‘What need we marvel, then, at the diversified and contradictory faiths that
chequer the ecclesiastical ¢hart of the christianized world? We need not be
surprised, I say, that Divine Doctors of the popular faith should insist on
a faith christened orthodox with holy water, which does not require testimony
to produce, seeing that they are not accustomed to prove their positions
either by reason or Holy Writ. Indeed, where is the necessity of proof?
Have not their flocks conceded to them their demands in full as to their
ambassadorial and holy character, their divine calling and sending, and their
claims of succession to the apostles? If these high pretensions be granted,
shall we, the laity, presume to ask the Reverend Clergy for their proofs?
Absurd in the extreme would it be to concede to them apostolicity without
proof, and then to demand a reason for what they affirm! Let them prove
the first, and we, for one, in subordinate affairs, will obey implicitly, and
for ever after hold our peace. But, as to their divine rights, ¢redat Judaus
apella non Ego?—The following will be a fair illustration, both as to
believers, the manner of faith, and the effects of popular faith. On the
1st day of March, 1834, an infant first breathed the breath of heaven,
and raised its eyelids to the solar beams; unused to this mode of existence,
it cried and sobbed and squalled so lustily as greatly to disturb the equanimity
of a maidén aunt. Her soured temper could not endure the provocation,
and though it was a sacramental week, she tartly reprobated the uncouth

* The author of this proposition was named Riddle.
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noise, and sinned through anger most unchristianly. The original sin and
total depravity of the babe were beyond doubt, and as its looks did
not promise life beyond four-and-twenty hours, humanity and religion
dictated the propriety of saving its soul from hell. A reverend divine
was accordingly sent for, who being stimulated by the importance of the
occasion, and a zeal in his Master’s service, came with as much despatch as
comported with the dignity of the clerical gait. “Go ye,” says the Great
Teacher, “anto all the world, and proclaim the glad tidings to the whole creation:
he that believeth and is baptised shall be saved, but he that believeth not,
shall be condemned.” Acting under this commission, then, this reverend
successor of the apostles and ambassador of Jesus Christ, arrives at the house
of mourning for the purpose of imparting salvation to the puny babe.
Accordingly, he dips his holy hands into water consecrated by prayer,
and with the subject of faith in his left arm, raises, with uplifted eyes
and becoming grace, his bending arm with palm supine. The period of grace
hovers over the face of the infant—awful moment! The infant scarcely
breathes. The sacred drops at length begin to trickle from the holy
digits of his reverence; they reach the face, and, with an emphatic sprinkle,
the magic words, *“Selina! I baptize thee in the name of the Father, and
of the Son, and of the Holy Ghost—Amen!” fall on the sealed ears of the
expiring child, who, with a struggle, now gives up the ghost.

This instance, and a very common one it is, is a fair illustration of
the subject, mode of impartation and effects of the most fashionable popular
faith. Its subject is, for the most part, a babe of eight days old, endowed
with all the faculties of mind and body in a dormant, undeveloped state; it
sees, but it discerns not; it hears, but it understands not; it has a brain, but
on the tablet of its mind, no images of thought are there. How then is
faith imparted ? Let the reverend clergy—so skilled in metaphysics, in all the
magic of the Chaldeans, in all the learning of the Egyptians, and in all the
mythology of the Pagan world—explain, for I cannot. But the effects of this
popular faith, what are they ? Scepticism, delusion, death! Common sense
contemplating the proud, ambitious priest, discerns in his religious practices
and demeanour, the usurpation of supernatural powers, and the impiety of a
man who lies in the name of God. Disgusted at such exhibitions of mockery,
and acquainted with no other Christianity than that under the form of the
religions of the day, the minds of men, with the light only of reason and
common sense to guide them, run into the fatal extreme, and denounce all
religions as false. Hence, in France, in Italy, in Portugal, and Spain, when
occasion offers, they not only avow their scepticism, but deny even the beiag
of a God. Nor are things, in reality, much better in Protestant countries;
for though Atheism is not so recklessly proclaimed therc, hypocrisy,
indifference, latent and avowed scepticism, in all their subtle, specious, open
and disguised forms, extensively prevail. Even in these United States, where
religion is supposed to flourish, it is not difficult to see the downfal, not very
remote either, of all its sectarian establishments. At this very moment,
infidelity, likea worm that dieth not, gnaws their vitals, and a numerous and
parasitical priesthood is permitted to exist out of courtesy to the ladies, in whose
case is verified the prediction of the apostle, for which see 2 Tim. iii, 1-7,
We rejoice, however, to know, on the testimony of the apostles and prophets,
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that all these human establishments will be overturned, and the glorious
dominion of the Great King, returned victorious and conqueror over his foes,
and leading captive at his chariot wheels, kings whose many diadems will
deck his brow, will rise paramount and be established on the wreck of
empires, immovable as the everlasting hills, Xings and sacred bards have
tuned their harps prophetic of this Golden Age. Then will the Prince of
Peace reign in his Holy Hill of Zion, and rule the nations with a law of love.
No kingly or priestly tyrants then to disturb the world’s repose; no
anti-Christian or sectarian rivals then to divide the empire with the King of
Saints ; no Popes, no Councils, no General Assemblies, Synods, and Presbyteries,
with their bulls, and canons, and orthodox confessions to disturb the world. No!
These disturbers of the public peace, these social bandits, then will be bound 'T[ [,{,
in captive chains in the dark abyss for a thousand years. Such, then,
will be the ceath of all delusion until the last apostacy foretold in time;
when Satan shall go forth to deceive the nations which, at that period
will inhabit the four quarters of the earth.—{Rev. xx. 7, 8.)

The second article is on the Church of England, which he
describes as * one of the daughters of a large family, descended
from a parentage flagrant in crime, drunken with the blood of
Christian heroes, and gorged with the spoils, and the woe, and
the slaughter of men.” He finds her origin in “the Man of Sin,
and his adulterous consort, the Mother of Harlots and of all the
abominations of the earth;” epithets which he says are applied
by the Holy Spirit of purity and truth to all that “ mystery” of
political, civil, and ecclesiastical iniquity that exists. in every
part of the world; a state of society, the rise, progress, and
consummation of which, he says, were foretold by Jesus through
his beloved disciple, at a time when it had only begun to work.

The third article, “ On the kingdoms of Europe,” deals with
the bearing of the Book of Revelations on IZuropean events. The
following extract is too good to be lost:

A grand defect in the thousand newspapers of these United States is
the meagre record of events, daily transpiring in the empires and kingdoms
which exist beyond thg limits of the New World. In reading the journals
of the day, one would think the past had never existed, that the future
would never dawn, and that the present was of little import beyond the
limits of domestic trifles. To philosophise on their contents, it would seem
as though the intelligence of the country was bounded by the horizon of the
Bank, the lLimits of the Constitution, or the jurisdiction of the head of
the States. To this, however, we cannot agree. The human mind is
excursive, and cannot, whether in America or Europe, be restrained within
the narrow confines of domestic rivalries and party strifes. It must expand.
The Atlantic ocean and lesser seas, the rivers, lakes, and mountain chains,
may mark the bounds of kingdoms, states, and empires; they may determine
the “hitherto but no farther” of neighbour nations; they may do this
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and more, as regards the bodies of men, but to the empire of the mind,
they offer no proscription. The mind, with the rapidity of the lightning’s
flagh, sweeps over the demesnes of nature, and visits in its course the Alps,
the Andes, the mountains of Himalaya, and the Arctic Sea; it retreats
to the birth of time, and penetrates into the abyss beyond. What folly,
then, how trifling too, to dream of feeding the public mind with the
puerilities of party, state witticisms, mountebank delineations, anecdotes,
old wives’ fables, &ec., &c. Sentiment, sentiment! Facts, and veracious
testimony, are the mental food for man, whether they pertain to morals,
politics, or religion. But, it may be objected, people have ceased to think,
thought being too laborious, and therefore they must be entertained with
trifles, or newspapers would become dead stock—many vendors, but no readers.
Food to this man is poison to that; therefore, seeing that thinkers are
few, sentiment is scarce, and the supplies must be always according to
the demand, both in quality and quantity. This, we believe, is the philosophy
of the thing, and but too characteristic of the age. Extension without
depth is the order of the day, in relation both to the effusions from
the press, and the rhapsodies from the ¢ sacred desk’”  Instruction
seems to enter but little into the compositions of religious declaimers
or religious editors. Notwithstanding all the faults of the political
leaders, it is our opinion the world, for intelligence and upright dealing
between man and man, is far in advance of “the Church,” as the popular
gystem of the day is egregiously miscalled. The world, in some sort,
discerns the changes attended with commotions and bloodshed coming upon
society ; but the Church, like a ricketty old dame, is doting about a spiritual
beatification of a thousand years, in which she, in all her unconscious
deformity, is to reign over the souls of men! Her millennium two
hundred three score and sixty days, be it known to the Right Reverend crazy
Doctors who uphold her crutch, is fast expiring; her reign is almost
consummated ; for there is One just at the door, coming upon her as a thief,
ready to let the kings of the earth upon her, who, in their hate, will eat her
flesh and burn her with fire. This is his sentence which he has appointed
political executioners to enforce.

By way of introduction to a record of the events now transacting in the
benighted realms of Europe, we shall present our readers with an analysis of
that chapter of the Revelations from which we have selected the passage
affixed to this article.

This article suggests the thought that there is something
wonderful in the Dr.’s comprehension of the Apocalypse so early
as 1834, the more so as his interpretations were independent of
the theories in previous writers, He did not re-hash what he found
in books. He read and thought for himself, and gave readers the
result of original ideas. This feature cannot be better illustrated
than by quoting the following sentences from an article on the
Apocaiypse, appearing in the ninth number of the Advocate :

“As to the Apocalypse, I firmly believe if Christians would study its
contents, ib would, if they be honest persons in the profession of truth, cure
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them of the ridiculous and spurious charity they are in the practice of exercising
towards ‘other denominations of Christians, which are in reality the
anti-Christian ‘abominations of the earth’ I affirm further that a due
attention to the prophecy of this book would convince mai y who living in
a treacherous security and entertaining a delusive hope that they are
Christians, expect to enjoy the heavenly beatitudes—that no time is to be lost
in escaping from the dominions of Babylon the Great, and taking refuge in
the Eternal City of our God. As all have not the leisure, and fewer the
inclination, to unravel the mysteries (for they are mysterious to those that
are ignorant) of this book, I shall, as opportunity may serve, present my
readers with illustrations of its contents. ¢ They who censure and dissuade
from the study of the apocalypse,” says Newton, “‘ do it for the most part because
they have not studied it themselves, and imagine the difficulties are greater
than they are in reality. It is still the sure word of prophecy to which we do
well to take heed; and men of learning and leisure cannot better employ their
time or abilities than in studying and explaining this book.”

Sir Isaac Newton observes that, “ amongst the interpreters of the last age
there was scarcely one of note who had not made some discovery worth
knowing,” and I flatter myself that I shall not have laid before my readers
the result of my humble efforts, without having substantiated my claim to the
discovery or solution of certain problems in the Apocalypse, which have hitherto
baffled the ingenuity and learning of some of the most celebrated illaminati of
the religious world.

In saying this, I do not mean to arrogate to myself any superior talent or
discernment, for a man may have all the wisdom that human science and
philosophy can afford ; his mind may be of a Newtonian order, and equal to
enterprises of the sublimest character; he may be the personification of
intelligence, and yet fail to unravel the symbolical representations of the
providence of the Supreme in the affairs of men. In the absence of that
wisdom which God revealed to the apostles by His spirit, all our views in
relation to religion are mere speculations, and the failure of the * great and
the good men’’ since the days of Luther, is not owing to a lack of natural talent
and discernment, but to that love of speculation and subserviency to system
in which they have so freely indulged. Be it observed, however, that there is
not a single speculation in the religion or doctrine of Christ, in my investi-
gation, and therefore, I have renounced speculation and substituted, according to
the suggestion of Lord Bacon, the simple narration of historical facts. If there be
such a thing as prophecy and truth in historical detail, and if history be indeed
nothing more than a summary of prophecy fulfilled, which every believer
admits, then certainly the natural method of prophetic illustration is simply to
place in juxta-position the predictions and facts of history, and see what a
breach the Christian makes in the defences of the infidel by such a plan as
this. Our most celebrated historians have been infidels and Papists; as
though God had chosen them to record the fulfilment of His word, and so to
condemn their unbelief and apostacy ont of their own mouths. My dates and
facts I have taken from Gibbon and Mosheim, the one an infidel and the other
a Lutheran. ~ They are faithful historians, and acknowledged as authority
both by Christians and anti-Christians, Gibbon is impartial, though styled
the apologist of Paganism,
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Article No. 4, sets forth a narrative of an evangelistic visit
made by the Dr. to Rockdale, in Pa. The rest of the number
is made up of miscellaneous features, from which we extract the
following editorial notice as characteristic of the man:

“T0 OUR PATRONS.

Nothing is more gratifying to the feelings, or more calculated to arouse
the dormant energies of genius, than the patronage of the intelligent and the
good. Every man has genius of some kind; too often, however, perverted
to purposes beneath the dignity of a rational man. We lay claim to no
high order of mental faculty, but are happy in knowing our own powers,
which have no pretensions to anything inaccessible to mediocrity of talent.
This we believe to be the most useful to society generally, and best -adapted
to meet its exigencies. The small share we possess we are determined to
devote to the service of Him who gave it. May our resolve be duly seconded.
No means, no end, is the law of the kingdom of nature, grace, and glory.
In the nature of things then, no money, no types, no type setting, no paper,
no printing, no Apoestelic Advocate. This is an immutable law of nature.
Our patrons, therefore, will take it in good part when we Zint the importance
of a due attention to “condition 2" of the Prospectus. Receipts will be
acknowledged in our next.”

CHAPTER VIII.

The Dr. leaves Philadelphia, visits Baltimore, and takes up his residence at Richmond—
Is offered employment as an evangelist—Declines, and gives his reasons—Conducts
the Advocate and follows medical practice—His troubles with Campbellism begin—
Publishes an article advocating re-immersion where Campbellites had not been
intelligently baptised—The Dr, writes on the subject to the Campbellite 'Church at
Baltimore—Mr. Campbell opposes him in the Harbinger—The Dr.’s reply.

Berore the publication of the second number of the Advocate, the

Dr. decided to leave Philadelphia, and carry out his original project

of going to Richmond. On learning of his decision, the members of

the Campbellite meeting in Philadelphia, among whom a coolness
had for some time prevailed, nearly all withdrew their subscriptions
to the Advocate, which strengthened the Dr.’s determination to go.

On his way to Richmond, he stopped for several weeks at Baltimore,

where the second uumber was issued. Six weeks after leaving

Philadelphia, he arrived in Richmond, where he had been for a

long time expected, Mr. Campbell having, twelve months before,

sent word that he was on his way. The meeting in Richmond had
no preacher, and the Dr. was called upon to occupy the pulpit,

from which there was no escape. , The congregation offered him a

salary, but he refused to accept it, He remarks thus on the subject
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in the Adpostolic Advocate, vol. v. p. 93: ¢ The securing of our
services as an evangelist was agitated among the brethren. But
concerning this, our mind was and is made up. If any community
of brethren ‘desire to be at charges with us,’ we should not so
much object to receive the donation, but to become a hireling, and
to have our pay, and so forth, discussed at co-operation meetings, at
the bar of the church and the world, being unscriptural and
degrading, we cannot away with it.” His ideas had been expressed
in the following remarks, in the Apostolic Advocate, vol. 1. p. 186:
“ A man who devotes his time and energies to proclaiming the
good news, has an apostolic and scriptural right to be supported.
Common reason testifies the same thing. To preach to live is vne
thing; to live to preach is another; and this constitutes all the
difference between paying a clergyman and a preacher of the gospel.
It is as much the duty of every Christian man to preach the
gospel as brother A. or any other proclaimer. But all have not
the ability. Then those who feel so little interest in, and know
so little about the cause they professto love and serve that they cannot
open their mouths to plead for or recommend it, and who from natural
incompetency are incapable of doing as they would, are bound by
the principles of honour, justice, and Christian virtue to minister
of their substance to those who can. The congregation of the
Lord is the ‘pilar and the support of the truth! The weekly
fellowship was instituted to supply this body with funds. The poor
saints, the aged widows, the apostles, evangelists, &ec., depended
upon these funds for their relief, sustentation, and travelling expenses.
If the gospel, therefore, remains unknown to the regions round
about us in Eastern Virginia, it is to be attributed to apathy;
nay, rather, to the criminal delinquency of the congregations of
disciples of this section of country relative to these matters. We
do not say that this is their character, but if they do not do their
duty in sounding out the gospel, the least that can be said is, they -
will deserve it

The Dr. told the Richmond Campbellites that he would rather
live on bread and cheese, and maintain his independence of thought
and action, than submit himself to the power of committees and
trustees. He commenced the practice of medicine in Richmond
for his own support, at the same time carrying on the Apostolic
Advocate. During the first year, his receipts afforded a comfortable
livelihood ; but in the second year, they fell off greatly, in
consequence of the frequency of his absence in various parts of the
country, to which he was invited to spealk.



84 DR, THOMAS: HIS LIFE AND WORK.

The troubles that ended in the Dr’s disconnection from
Campbellism began soon after his arrival in Richmond. The
foundation of these troubles may be said to have been laid in the
publication of an article (by himself) in the sixth number of
the Advocate, entitled Anabaptism. In this article (an extract from
which we shall give directly) the Dr. contended that no immersion
was valid that was not based on an intelligent faith on the part
of the sabject of it at the time of the immersion. Among the
Campbellites, who at that time numbered many thousands, were
large numbers who had been Baptists, and who were received into
the Campbellite communion without any further immersion. Many
of the preachers also had been Baptist ministers. The Dr.’s article,
which was only a consistent application of Campbellite principles,
proved very offensive to this class, and even to Mr. Campbell
himself, who saw in this stringent doctrine a great barrier to
denominational development. The following are the leading portions
of the article in question :

THE CRY OF “ANABAPTISM.”

“ ANABAPTISM i8 & compound Greek word. It is constituted of ana, which, in
composition signifies iteration or again, and baptisma, baptism. Used as a
verb, it means to baptize again, or to rebaptize (anabaptize.) Anabaptism,
in the strict etymological and scriptural import of the term, is unjustifiable
and highly to be deprecated. There is a case, however, in which reimmersion
can not only be justified, but is really and obviously a duty. In the
foregoing definition, I have purposely left undefined the much-disputed term
baptism. With Schrevelius' Greek Lexicon before me, I discover it means
an immersion, a dyeing. Kence the idea conveyed to my mind is a dyeing
by immersion. This is what logicians would call a profound idea. By
further research, I find that the dyers among the (ireeks, both ancient and
modern, use the words baptized and baptism when speaking of stuffs that
had been dyed. To dye by immersion is to baptize anything dipped in
8 coloured medium. The term is confessedly a dyer’s word. If you were to
dip, plunge, or immerse a piece of white linen in clean water, and then
present it to the Greek dyer, he would tell you it was lonized, bathed, dipped,
or washed, but not baptized or dyed; but if you were to take the same
piece of linen, and dip it in a bright scarlet-coloured fluid, he would then tell
you it was not only dipped but dyed. Hence the English word immersion
only conveys half the idea intended by the word baptism. There is no single
word in the language that exactly conveys the idea of baptisma.’. Immersion
is but one half of baptism. A man may be immersed, and yet not baptized ;
a man, however, cannot be baptized without being immersed. The fluid into
which he is plunged must be tinged of a bright scarlet colour. Let me not
be misunderstood. It is not supposed that this tinge is obvious to the
natural eye, but the eye of faith can see the crimson dye flowing from
the pierced side of Jesus into all the baptismal waters, If a man confess
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Jesus to be the Son of God, and apprehend his bloodshed for the remission
of sins, and he be immersed in the waters of the Potomac, Rappahannock,
Mattaponi, Pamunky, or James rivers, the eye of faith can see those
waters dyed around him with the blood of Jesus. The eye of faith,
however, must be open in the person baptized or dyed, as well as in the
dyer or baptizer. A dyer accustomed to look upon coloured fluids may
imagine water in his vat to be so; his imagination, however, will not dye the
cloth; so may an administrator of baptism imagine that the subject
recognises the blood of Jesus, but his imagination will not supply the defect
thereof. No! the subject must believe and confess for himself, or his dipping
will be mere immersion and not baptism.

“The best definition I have met with of the word Japtisma is an Arabio
one. The idea occurs in the Koran, where it is represented by the compound
word seb-gatallah, divine dyeing, or the dyeing of God. Hence divine
baptism may be distinguished from Zwman baptism, by the matier of faith
with which the water is dyed. The divine dye is the blood of Jesus; the
human dye is frames and feelings, sounds and sights, dreams and‘visions of
hobgoblins, ghosts and spirits damned. The former is believed on the divine
testimony of prophets and apostles; the latter is manufactured by rhanting,
text-weaving and the fanatical exhibitions of the clergy. Take an infidel and
immerse him over head and ears in water : that man has not been dyed with
the dyeing of God; take an unbeliever and dip him into the name of the
Father, and of the Son, and of the Holy Spirit : such an one is not dyed with
the divine dyeing ; take a babe and immerse it in the name, &c.: such an one
is immersed but not baptized; take an adult, who having given in his
“Christian experience’’ to an Episcopal, Romish, Methodist, Presbyterian,
or Baptist community, and immerse him into the name of the Father, &ec.:
such an individual has been immersed into his own experience, in obedience to
the Thirty-nine Articles; the Missal, the Book of Discipline, the
‘Westminster Confession, or the Baptist Creed, but not into Christ; but take
an infidel and convince him of sin, of rightcousness, and of judgment
by the arguments, &c., which the prophetic and apostolic testimony supplies,
and, believing with his heart or understanding divinely convinced by the
word, let him confess with his mouth before men that Jesus is Lord to the
glory of God the Father; let him glorify God in his body (1 Cor. vi. 20)
by being immersed into the name of the Father, and of the Son, and of the
Holy Spirit: and that man, and such an one alone, is dyed with the dyeing
of God; his baptism is a divine baptism: he has been baptized with the
true ancient apostolic and “one baptism.” Such a man can draw near to
God “with a true heart and full assurance of faith, having had his heart
sprinkled from an evil conscience, and his body nashed with pure water,” he
can indeed say, “I am built upon the testimony of the prophets and apostles,
Jesus Christ himself being the foundation corner stone:” and such a man
alone is entitled to the name of Christian.

“Such a baptism may well be esteemed an ordinance for the purification
of sin. “There are three that bear witness on earth, the Spirvit, and the
water, and the bicod, and these three agree in one” witness. There, in the
baptismal institution, are the water and the blood; and he that comes to this
ordinance js led hither by the witness of the Spirit contained in the sacred
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writings concerning Jesus. “He” (the Spirit) said Jesus, “shall testify of
me, and shall take of mine and shew it unto you,” my apostles. What the
Bpirit dictated to these holy men concerning Jesus, they have recorded for the
conviction of the world of sin, of righteousness, and of judgment. Such is
the baptism proclaimed by the apostles for the remission of sins—a
baptism which embodies in it faih in the blood of Jesus and immersion,

“Hence, then, two things are essential to constitute baptism, namely,
blood and mater. Four things are likewise necessary before a person can
enjoy the benefits which fluw from blood and water. TFirst, belief; second,
repentance; third, confession; and fourth, ¢mmersion. Neither belief
alone, nor repentance alone, nor immersion alone, will suffice to put men in
possession of spiritual blessings. The testimony of the Holy Spirit in the
‘Word must be believed, sins must be repented of, the name of Jesus must be
openly confessed, and God glorified in the immersion of the body in water.
The Father Himself confessed Jesus before men; *this,” said a voice from
the excellent glory, “is my beloved Son, in whom 1 am well pleased.”
‘We must do so too. Jesus was revealed as the Son of God &y water; “that
he may be made manifest to Israel am I come baptizing in water,” said John,
And so must we, if we would be manifested as the sons of God. With
the heart of understanding and affections, man believes unto righteousness;
and with the mouth, confession is made to salvation.

“Faith in the blood of sprinkling, unfeigned sorrow for sin, confessing
that Jesus of Nazareth is the Christ, the Son of the living God, are essential
and indispensably necessary to constitute immersion in water baptism.
“ Converts ” who ““believe ”’ without testimony (if such a thing be possible),
repent without reforming, confess without confessing Jesus, and although
immersed, are not baptized. )

“Divine baptism is truly a dyeing process, and the subject of it acquires a
moral hue. His robe of righteousness is washed and made white in the blood
of the Lamb.—(Rev. vii. 14.) He puts on this dyed garment when he puts on
Christ by the “one baptism.” As a sinner, he is a foul spot in the creation of
God. His iniquity, transgression, and sin are upon his own head. He is a
citizen of Babylon, under the dominion of Baalzebub, a rebel against God his
Creator. He is dyed in sin. Taught by the Holy Spirit, speaking through
prophets and apostles, he at length repents of his misdeeds, and resolves to
reform his life, and to glorify God in his body. The Holy Spirit, through Paul,
Peter, and Ananias, commands him to *confess with his mouth the Lord
Jesus,” to “repent,”’ and to “be baptived and wash away his sins, invoking
the name of the Lord.” He obeys the words of the Holy Spirit, he repents,
he confesses Jesus, and is immersed into the name of the Father, &c. Who
that knows anything of the true genius and spirit of the gospel of Christ, as
it stands exhibited on the faithful page of revelation, will say that the
application of the blood of Jesus, in the holy ordinance of divine baptism is
not adequate to the remission of sins? He that says it is not, gives the
lie to the Holy Spirit, who declared by 1 Peter iil. 21,that “mwe are saved by
baptism.” A truly baptized believer, then, ‘s purged from his old sins;”
be is dyed white in the purifying blood of Jesus; * ke has purified his soul by
obeying the truth; he is renewed by the Holy Spirit in an appointed way.
Instead of hunting and fishing after vanities, he seeks after that wisdom
which is first pure and then peaceable,
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“Rut is it to be wondered at that the Baptists and other sects should deny
that a sinner receives pardon in baptism? Would it not rather be marvellous
that they should confess that we are baptized for the remission of sins? I
think so. Look at their black and white members: how many in a thousand
have been immersed upon a confession of the faith? I do not mean on a
confession of their faith, but of ¢he faith, I would say, perhaps, five. Now,
it"is agreed, I believe, on all hands, that water alone does not impart
remission, but water and blood. What is there in Baptist baptism to make it
an ordinance for the purification of sin? Nothing! For no Christian will
contend that a sinner’s experience can make water purifying. I, therefore,
do not believe that sins are remitted by popular baptism, which is itself a sin
that needs to be repented of. Nothing but the “ore baptism” can impart
remission, and that “one baptism” is very rarely practised by the sects.
There are a few exceptions, and exceptio probat regulum, the exception
establishes the rule.

The discussion to which this article gave rise, was greatly
stimulated a few months afterwards by the publication of a letter
from the Dr. to the church at Baltimore, from which the following is
an extract :—

JUSTICE TO THE TRUTH.

“ Brother Ware, of Howler’s Essex, Virginia, one of the Rappahannock
brethren tells me he has paid you a visit. Both he and brother P. are
delighted with what they witnessed. I learn from these brethren that our
sister Church in Baltimore, receives none from the * Old Baptists’ who do not
confess Jesus publicly av the time of admission into her fellowship. I cannot
express the satisfaction this intelligence affords me; for in this practice the
Church of Christ in Baltimore recognises the principle I have contended for in
ny writings as well as addresses, which many brethren can testify. I rejoice
not because what I contend for is admitted; but because the church in its
practice is doing justice to the truth, which it is high time to do in the face of
a frowning world. The principle is this—that the terms of admission into the
Baptist Church are not adequate to a reception into a Church of Christ. But
my satisfaction is not without alloy, for it appears to me, and with all
deference I state the conviction, that the church has not carried out the
principle according to knowledge. Illustrative of the matter I would respect-
fully submit the following queries to the candid and unflinching examination
of the brethren: S0 Ly

1.—Wherefore do you demand a confession of a Baptist ? If it is because
none has been made by him before, then of what value was the immersion of
such a candidate, unconnected with the confession that Jesus is the Christ,
whose blood cleanseth from all sin ?

2,—Is a Christian built upon immersion, or upon the confession made by
Peter (Matt. xvi. 16) ? If on the confession, then, as the foundation is always
laid before the building is raised, the confession ought to come first and the
immersion after; but by acknowledging the immersion valid without the
confession (which the church does in practice, by requiring confession of
Raptist candidates long after their immersion), the immersion is made the
foundation and not the rock or confession that Jesus is the Christ.

D
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3.—Is immersion unconnected with belief in the written testimony of
the Holy Spirit concerning Jesus, baptism in the estimation of the church ? If
it is (which I do not for a moment believe), then it is the water and not the
blood of Christ that purifies and washes away sin.

4.—Would the church immerse a man first, and then proceed to convince
him that Jesus is the Christ # If she would, why does she now receive persons
into her fellowship who have been immersed first and are required to
confess aftcrward ?

8.—If it be neccssary for these to confess, why are they not required to
be immersed again, in order that they may be baptized for the first time?
Confession is not baptism, neither is immersion without confession.

6.—Can the ordinances of the kingdom of heaven be administered validly
by aliens, and therefore beyond the territories of the Great King; and
independently of the church of Christ, which is the pillar and support of the
truth ?

If, brethren, we admit the premisses, by all that is sacred in the truth,
do not let us flinch from the conclusion, that, in nine hundred and ninety-
nine cases out of one thousand members of popular Baptist Churches, botk
confession and re-immersion are necessary for their admission into the
Church of Christ. Illustrative of this necessity, take the following exhibition
of the way in which Baptists “get religion,” and then say if the religion
they get be not superstition, their faith credulity, and the whole a strong
delusion sent them by God, that they should believe a lie, because they
believe not the truth, but take pleasure in iniguity.—(2 Thess. ii. 12.) It
is taken from the Religious Herald, whose editor has copied it approvingly
from the American Baptist. Michael Quin, the writer, says he came to
Cape May, as a missionary, under the patronage of some anti-christian
body, called ¢ The New Jersey Baptist State Convention.”* He found things
in great confusion, and proceeded to institute measures for the removation
of the Church, which he says he performed, not by the word of God, as
we would expect ; but by the assistance of a council from sister churches. Thisis
the means of renovation generally adopted by his holiness the Pope, Mr.
Michael Quin's master. By the end of the year he says, he baptized thirty-
one persons. Now mark the preparation for this Baptist baptism. The
question with this missionary’s flock was ¢ what can be done?’ ¢ The church
solemnly agreed to meet on the first week in February.’” <¢Those of us,’ says
Mr. Michael ‘whose business it was to preach would try to do so, and those
who could pray and exhort would do so ; and those who could do neither would
weep before the Lord for the slain of the daughters of our God's people!’
Five whose business it was to preach began their operations. A general
movement of the spirit was diseernible from the beginning, but it appeared
on the Monday evening as if the Lord had let down the Holy Ghost in His
powerful influence so as to affect the whole congregation!’ Here is the
preparation for the immersion of thirty-onme persons. An alleged state of
things, which if the Scriptures be true, is the grossest falsehood, the merest

* This is something expressed in words taught by human wisdom, not in words
taught by the Spirit; the thing, therefore, i8 not spiritual, and cannot, consequently, be
explained in spiritual words; our readers may, therefore, save themselves the trouble
of searching the New Testament Scriptures for a description of it, for nothing like
Religious State Conventions are to be found there,
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old wife’s fable of all the fictitious tales ever published in a religious
newspaper. How was the movement of the spirit discernible ? Was it seen
or heard? What does this Michael Quin mean by the Lord letting down the
Holy Ghost ? Did a single man, woman, or child in this assembly work a
miracle, speak with tongues, or had they luminous appearances on their heads?
If not, where was the power of the influence in converting to the Baptist
religion thirty-one out of one hundred who asked ‘for an interest in the
prayers of God’s children?’ Ts this what the Baptists call the powerful
influence of the Holy Ghost ? What a discrepancy in the power exerted
at Cape May and on the Day of Pentecost! Of the remaining sixty-nine, some
are asking what they must do to be saved; and others profess tc have
obtained a trembling hope

Now, brethren, suppose these thirty-one immersed, but deluded votaries
of superstition, were to present themselves for admission into the Church
over which you preside, could you conscientiously receive them upon a simple
confession ? If you could, then I see no cause why you should not fraternize
with every devout peedorhantist in the land, upon a simple confession that
Jesus is the Christ. But, brethren, I am too well acquainted with your
intelligence to believe you would receive such persons with these facts before
you, without requiring them both to confess and to be re-immersed. The
true Church of Christ is thus spoken of by the apostle: ¢Christ also loved
the congregation and gave himself for it, that he might sanctify it, having
cleansed it with a bath of water itk the word (not separate nor distinct
from, but with the word) that he might present it to himself glorious, &
congregation not having spot or wrinkle, or any such thing, but that it might
be holy and without blemish.'—(Eph. x. 26.) Can it be said of Michael
Quin’s thirty-one converts—can it be said of Baptist churches generally,
that they have been cleansed by a bath of water conjoined to the word of
truth? Are they sanctified ? No; for in their prayers they confess they are
full of wounds and bruises, and putrefying sores; that they are sinners
in the hope, the ‘trembling hope’ of pardon, and that if they get to heaven at
all, they must get there as sinners. Paul teaches us we must get there
as glorious, immaculate, unwrinkled, holy, and unblemished saints. But
Michael Quin and the populars know better than Paul. If they yield
obedience to one precept of the divine law, it is the obedience of bondsmen
and not of sons. If a church of Christ receive such into its fellowship, can
it be said to be without spot or wrinkle? The apostle exhorts us to
‘examine ourselves, whether we be in the faith.’ ILet us do it, therefore,
even if it should bring us to the conviction that we ought all to be re-
immersed, that we may be for once baptised. If we are wrong at the
foundation, all the rest is a mere rope of sand. My conviction is that all
among us who have not been immersed upon the confession that Jesus is
the Christ, and who-did not understandingly appreciate the value of his
blocd, had better be re-immersed upon that confession; and that all, from
this time forth, who may wish to join us from the Baptist denomination (a
few excepted, who can shew just and scriptural cause for exception) be
required to make an intelligent confession, and to be re-immersed.

These things I submit to you, brethren, in your presbyterial and
congregational capacity, as matters of superlative importance to the well
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being of us all, and of those who may prayerfully declare for the truth.
The church—the highly-favoured church-—in Baltimore, is the pillar and
support of the truth in that city. It behoves you, therefore, to scrutinise
dispassionately this matter, which, if carried into practice, will be the
purification of the churches. None will object who have embraced the
principles of the Reformation from a love of the truth. Had I not good
testimony, or rather the testimony of a good conscience, purified by faith
in the blood of sprinkling, this day’'s sun should not go down before I put
on OChrist intelligently. Let us act nobly in these matters, for the very
perfection of the Christian nobility is, when we discover our errors, to
abandon them, even at the peril of liberfy, of prosperity, and of life.”

The leaders of the Baltimore church replied to this letter; and to
their reply the Dr. made a rejoinder. Their reply and the Dr’s
rejoinder appear in the Apostolic Advocate for September, 1835,
p. 97. The Baltimore letter on one point refers to Mr. Campbell’s
periodical (AMillennial Harbinger, vol. v. extra, page 411,) for
explanation. In the Dr.’s response to this, appears the first public
symptom of disagreement between him and Campbell; and it also
contains a clear indication of the Dr.’s knowledge of the kingdom at
this early date. He says, “The reference to the ‘extra’ is not
satisfactory. Tt is a hazardous affair to set one’s judgment in
opposition to such a giant as our beloved brother Campbell; but
in this instance, I cannot help it  He says, ‘The whole earth is the
present territory of the kingdom of heaven;’ but this is contrary to
fact. China, India, the Mohammedan countries, FEurope, Africa,
and America, are all the territorial and actual possessions of the
rulers of the darkness of the world. Jesus does not possess a foot of
land that owns his undisputed sway. He will possess all these
countries, but he will have to conquer them first.”

The breach incipiently visible in these words was destined to
widen, notwithstanding a manifest effort on both sides to avoid
it, or the appearance of it. Some Campbellite professors in
Fredericksburgh, who had been Baptists, and received among the
Campbellites without re-immersion, called Mr, Campbell’s attention
to the Dr.s letter to the Baltimore church, quoted in the foregoing,
and asked him what he thought of the Dr’s statement that the
majority of Baptists should be re-immersed? Mr. Campbell replied :
“ Tt was with no ordinary feelings of regret and mortification too,
that I saw, a few weeks since, an intimation in the Apostolic
Advocate, to the church in Baltimore, that they ought to re-immerse
all who came over to them from the Baptists. That the Baptists
are greatly degenerate and fast immersing themselves into the
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popular errors of the age, I am sorry to confess, is my sincerd
conviction in the presence 6f God; but among these hundreds
of thousands, there are some tens that have not bowed the knee to
the image of Baal, and are as worthy citizens of the kingdom of the
Messiah as any of our brethren. Some few persouns in this country
have, under the impulse of their new discoveries, been re-immersed,
but they generally were immersed at night or in secret. Bat in the
.ardour of our young brethren in Va., and in their zcal for truth,
they have not only re-immersed in open day, but published to the
world the prevalence of these symptoms, and registered the converts.
T need not tell you that I have not only a very great esteem for
brother Thomas and brother Albert Anderson, but a most ardent
affection for them; bunt had they made these bold and, at best,
doubtful measures matters of privacy, I could not have been induced
either to have inserted your letter, or to have published this reply
to it. But much as I love and esteem these two brethren, I esteem
and love the twelve apostles and the cause of my Lord and Master
more; and, therefore, T must say, that the preaching up of re-
immersion to the citizens of the kingdom of Jesus Christ, for the
remission of their sins, is wholly ultra to our views of reformatiomn,
and, in our judgment, wholly unauthorised by the New Testament.”

This letter appeared in the Millennial Harbinger for Septéniber,
1835, and was re-published and answered by Dr. Thomas; in the
Advocate of the following month. The Dr, heads his reply with
the following quotation from Campbell’s own works, which is itself
a suffitient answer to the objections sheathed in Campbell’s letter:
“ We have always said, and we say it again, that persons who were
without faith in Jesus as the Messiah, on believing, should be
dmmersed  into his death. TuEY DIFFER NOTHING FROM IMMERSED
INFANTS ; and if a person has been immersed solely inta his own
experience or conceit, instead of into Christ, as we believe sometimes
happens, then, indeed, as respects Christian immersion, that person
is as one unimmersed.”—Millennial Harbinger, vol. vi,, number 9,
page 420.

In the reply which follows. the Dr. repels the charge of
“ re-baptising the baptised” as unfounded. He says: “T adniit
that I have baptised the immersed, and continue to do so still,
but cannot the readers of the New Testament discern the difference
between an immersed and a baptised person? If they cannot, then
with them I have no fellowship as Christians ; for with doctrinaires
of such a mould, who maintain that water washes away sin, I
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cannot fraternise. The Scripture teaches ¢ baptism’ and not water,
¢for the remission of sins.’ This is what T contend for, and what
I preach to the immersed and unimmersed. But what surprises
me more than anything else, is that brother Campbell, upon such a
vague testimony as ¢ Susan’s,’ should have penned the second
article, and which contains his reply to this writer. Mr. Susan
says he believes so-and-so, because he was told it! Is he in the
custom of believing everything he is told? To believe what is
told us without examination, is credulity. Susan has credulously
received a report, and our beloved brother C. has credulously adopted
it.. I ask Mr. Susan, did he ever read in the pages of the
Advocate, with his own eyes, or hear from my own lips, with his
own ears, that I ¢ preached up re-immersion to the citizens of the
kingdom of Jesus Christ for the remission of sins?’ I ask brother
C., did %e ever? I unhesitatingly affirm that there lives not the
man, the woman, or the child, that ever heard or read such a
sentiment from my lips or pen. If there be such a person living,
let him come forward, and not only affirm, but attest the charge.

“ Again, we wish it to be known that, in all things, it is our
intention to act openly, and in the face of day. If it is right to
re-immerse privately and by night, it is equally so to do it publicly
and by day; that is, if it may be done at all, it ought to be done
openly ; and if a necessity exist for re-immersion, it ought to be
made known for the information and consideration of others. I
agree that the ‘notion of re-baptism is wholly out of the ¢ Record’
in all cases except one, Acts xix. With the exception of this
case, so is re-immersion. There is but ‘one baptism, and that
ought not to be repeated. It is for the ‘one baptism’ I contend,
in opposition to the many immersions of the sects: the Greeks,
Russians, Baptists, Mormons, &c., &c., &c.”

CHAPTER IX.

The Dr. writes to Mr. Campbell arguing the guestion with him at length—Letier £~
Letter II.—Letter III.—Letter 1V.

SvcceEpine  to this reply, the Dr. addressed a  series of
communications to Mr. Campbell, which it will be useful to reproduce,
as they illustrate the bearings of the controversy at this early stage,
and exemplify to some extent the characteristicn and style of Dr
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Thomas as a young writer, and also constitute a valuable exposition
of the important subjects of which they treat. The letters were
published in the Apostolic Advocate, in which we obtain access to
them,

LETTER 1.
“ Richmond, September 19, 1835.

“ Dear BrorHER CampBELL,—In the foregoing article, I have confined
myself to a running criticism upon ¢ Susan’ and upon ‘reply.’ I have done
it in the finest humour and best feeling. I am obliged to commend myself
lest the feeling of my remarks should be misinterpreted. I am not
unconscious of an apparent ‘bitterness and severity’ of style which my
opponents are very glad to lay hold of as real, to my disadvantage. It is but
apparent, however, for I can honestly, in the presence of an All-seeing eye,
affirm that I have no bitter feelings, no not an atom of animosity in my heart
against a single member of the human race. I make this remark lest an
expression should have escaped me that may seem like resentment. I am
aware that what might seem very mild and conciliatory to me might appear
‘harsh’ to one of a different temperament. I disclaim, therefore, everything
of this sort; and hope you will just receive it in the spirit of the intention.
This is one item of reformation: to confess our faults and forsake them.

“In the document alluded to, I denied the charge in general, but I have
not descended to particulars. I shall now, therefore, detail to you and my
readers the views I hold, and leave you to judge of their accordance with the
Scriptures.

¢ Just before our Royal Master ascendedto the right hand of God, he gave a
commission to the eleven apostles, the witnesses of his resurrection. The four
writers of the testimonies concerning Jesus give different versions of this
commission, but all of them agree in this, that the labour of making knonwn
the may in which mankind might obtain remission of sins was entrusted to
them. Two of these writers record the means by which remission or pardon
may be enjoyed; a fourth, the ¢ffects of their adoption. Matthew says he told
them to ‘go and convert or disciple the mations, and tells us how; by
¢ baptizing them into the name of the Father,” &c. This writer says nothing
about faith, for this simple reason—because it is implied in the word baptising.
But Mark does, to show that without faith, condemnation awaits us. He
says, ‘ He who shall believe and be baptised shall be saved, or pardoned; but
he that shall not believe shall be condemned,” showing that immersion without
faith is nugatory. Luke differs from both, phraseologizing the commission
(if I may so express myself) by recording the effect of belief which is
repentance, and of baptism which is the remission of gins, to wit: ¢ Thus it is
written and thus it behoved the Messiah to suffer, and to rise from the dead
the third day; and that reformation and the remission of sins should be
proclaimed in his name among all nations, commencing at Jerusalem.’

“To understand the meaning of repentance in this place, and its
dependence upon faith, I am in the custom of listening to Peter on Pentecost
and at the house of Cornelius, and to Paul at Athens, Ephesus, or Corinth. I
prefer attending th Wetures of these two apostles, because the one was the
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apostle to the uncircumeision, the other to the circumeision, who together
constituted the entire population of the Roman world. I do not forget to call
in history to my aid, that T may learn the actual state of these classes of men
at the time when the gospel, or reformation, was first announced. This is
necessary in order to learn what they were to repent of, or reform from ; and
by knowing the gospel, it was easy to tell what they were immediately to do.

“Well, then. to the Jew first, and then to the Gentile will we go.
‘When John the Baptist began to proclaim ‘the baptism of repentance for
the remission of sins,” all classes of Jews had forsaken the law of the Lord,
and had corrupted the institutions of Moses. This unhappy state of things
had been superinduced by the introduction into the Jewish economy of a
class of men unauthorised by God, and unknown to the nation before the
‘Babylonish captivity. These ¢ clergymen’ were styled ¢scribes, Pharisees,
and lawyers,” whom our Saviour so severely denounced as a race of vipers,
hypocrites, devourers of widows’ houses, whited sepulchres, &c. They had
made of none effect the word of God by their traditions, so that it was in
vain that they and the people worshipped God, as all their worship was
the mere observance of the commandments of men. The minds of the people
thus perverted by the Jewish clergy were blinded, and their hearts hardened, s¢
that, having no relish for the truth, seeing they did not perceive, and hearing
they did not understand. Their morals were likewise depraved, and violence
and extortion filled the land. When multitudes of these characters flocked
to John, and asked him what they were to do, did he coonmand them to beat
their breast and ery, as an eviction of ‘sorrow for sin?’ ¢Bring forth the
proper fruits of reformation,” said he. ‘TLet him that has two coats impart
to him that has none, and let him that has victuals do the same. Exact no
more than what is appointed you. Injure no man, either by violence or
false accusation, and be content with your allowance.’” The proper fruits
of reformation, then, were good actions flowing from a belief of those things
announced by John.

“But to the long catalogue of crimesthat might be exhibited against
the mnation, the Jews superadded the climax of their wickedness, by
rejecting him whom God had sent to them, and putting him to death. The
repentance for sins, which the apostles proclaimed, had respect to the
murder of Jesus, which John’s proclamation, in the nature of things, could
have had no regard to. The Jews by the apostles, as the instruments of the
Holy Spirit, were to be convinced of sin, because they believed not on
Jesus, but put him to death. They were so convinced, on the day of
Pentecost, by Peter; and what were they to do? They were to repent.
But some may say they did repent, and, in consequence of repentance,
exclaimed, Men and brethren, what shall we do ? But not so. .This inquiry
was the result of convietion, and not of repentance, for when they heard
these things (see the foregoing part of Acts ii.) they were pierced to the
heart, and said to Peoter and the rest of the apostles, What shall we do?
They were commanded to repent or reform. How -were they to do this?
By being baptised, as Matthew records, in the name of him whom they had
murdered: This command, they who received it with readiness obeyed that
very day. It is, therefore, obvious that the way in which these Jews
returned to Gtod, from straying after kuman tradition, was by immediately



DR. ~HOMAS: HIS LIFE AND WORK, 45

putting themselves under the authority of Jesus Christ, whom God had
appointed a Prince and Saviour, to give reformation to Israel and the
remission of sins; and this was by being baptised into his name. This was
the first proper fruit of reformation.

“Tet us now accompany Paul to Athens. Standing in the middie of the
Areopagus, and surrounded by Epicurean and Stoic philosophers, and in
u:e presence of the archdeacons of a city * exceedingly addicted o the worship
of demons,” what is the burden of his proclamation? Reformation towards
God and faith in Jesus. Hear him, then, in an assembly of Pagans wholly
devoted to human traditions, reason with them on the absurdity of idolatry,
on their dependence upon one God for life and breatb and all things,
calling upon them to reform towards God, unknown, indeed, to them before,
but now declaring His willingness to look over the past, and announcing
Jesus as the righteous Judge of the world. What astonishing demands
these, on the faith of Pagans that were to forsake their gods, their philosophy,
and their wisdom, in which they prided themselves, and to return to the
unknown God, now heralded to them by a wandering Jew. They heard,
and what was the result? As there was but one proclamation, those who
were convinced by what they heard, did what other Pagans did, namely,
were baptised. Thus it was affirmed of the Corinthiang, that, ¢ hearing,
they believed and were baptised.”” Some of the Athenians jested, but others
consorted with Paul. Reformation, then, in relation to a Pagan, was to
renounce idolatry, and immediately to be baptised. This was its first
proper fruit, and evinced reformation towards God and faith 'in Jesus
Christ.

“ As Cornelius was a circumeised Gentile, a discourse on the treasonableness
of idolatry would have been out of place. Hence his reformation did ‘not
imply renunciation of the gods, any more than that of the Jew. It evinced
itself, however, in the same way, viz., by being baptised. This event gave
rise to the passage in Acts xi. where it says that they glorified God, saying
then has God given to the Gentiles reformation to life, and in chap. v. there is
one like it inrelation to the Jew, viz.,  Him has God exalted at His right hand
a prince and a Saviour, feo give reformation to Israel, and remission of sins.’
In these passages then, reformation is said to be given to both Jew and Gentile.
How is this? some may say. I explain it thus. Faith, reformation, baptism,
religion, &c., are terms expressive of things rendered necessary because of
man’s having fallen from God's favour by breaking His laws. Manis the
offender, God the party offended; and as God is man's supreme in ex}eiy
respect, it is for God, and not man, to dictate how the breach shall be healed
up. Whatever appointments God makes, then, according to which He will
receive man into His favour, are His gifts to man. In this sense, everything
pertaining to the several dispensations of true religion, since time began, is
the gift of God. Whether it be Jesus, the facts of his life, death, burial,
resurrection, the testimony concerning these, reformation, baptism, remission
of sins, things necessary for life and godliness, &ec., all in this sense are the
gift of God. Reformation is God’s appointment. There is but one way of
repentance towards God acceptably, and that is by doing what He has
vemmandes, The first act of reformation is to be baptised into Christ.
A Jew might have beat his breast like the publican, and have called upon
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God all day te have mercy upon him; he might have done anything clse
that srggested itself to his mind as good and evidential of repentance; but
all this, atrer the Day of Pentecost, would have availed him nothing as the
fruits of reformation. A Gentile might have renounced idolatry, and
afterwards have led a very moral life; he might have patronized the
Christians, and have defended them from the rage of their persecutors;
but all this would have availed him nothing as repentance towards God; and
why ? Because God had not required it at their hands. God has set up the
standard of reformation ; He has given and appointed the way, and to this
we must conform if we would obtain His approval. Reformation implies
baptism, and baptism the remission of sins; so that he who shall believe
and be baptised, shall be saved or pardoned. A baptised person in the
apostles’ days, was a reformed person in the Scripture sense of reformation.
‘When God, therefore, is said to have given reformation to the Gentiles also,
it means that He had permitted them to enjoy the same privileges as the
Jews upon the same terms, viz., by being baptised into Christ.

“But in ancient days, some who had reformed towards God, fell into
grievous offences. How then, say some, were they forgiven? By being
re-baptised ? The question as well as the practice under such circumstances
would fully denote the ignorance of the Scriptures by all concerned. There
are two institutions for the remission of sins appointed in relation to aliens
and citizens—the world and the Christians. For aliens, the one is baptism
into Jesus Christ; for citizens, confession. The apostle John says ‘If we
confess our sins, He (God) is faithful and just to forgive our sins, and to
cleanse us from all unrighteousness.’—(1 Ep. i. 9.)  And again, ‘If any one
has sinned, we (Christians) have an advocate with the Father, Jesus Christ,
the Just One ; and he is a propitiation for our sins.’—(ii. 1.)

¢ The conclusion from the whole is this, that in the days of the apostles,
God caused a proclamation to be made to all the inhabitants of the Roman
Empire, calling upon them to abandon the traditions of men, and to return
to Him from whom they had departed, and that every one who obeyed the
call, submitted to Jesus Christ, the future Monarch of the world, by being
buried with him in baptism ; that every one who was so buried was pardoned,
adopted into God’s family, and made an heir of endless life, and none else.
That such persons had reformed with a godly reformation, and that for
them, the institution of confession was appointed if they should commit sin.

“Thus much, then, for the present, concerning the reformation of ancient
days. In my next, I shall consider it in relation to the times in which we
live. The insertion of this, and the preceding article, in the Harbinger,
will much oblige your sincere and affectionate brother in the hope of a
glorious and never-ending life.” Joun THoMAS.

LETTER II
“ Richmond, October 10, 1835,

“DEAR BroTHER CAMPBELL.—In my former epistle, I glanced at the state
of the Jews and Gentiles, at the several periods when ‘repentance and the
remission of sins,’ or salvation by Jesus Christ, was proclaimed to each
of them by the apostles, the chosen witnesses of his resurrection. I shewed
that ¢the circumcision’ cvinced their repentance towards God, by transferring
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their obedience from the law of Moses, and the law of human tradition, to
the ‘law of faith;’ that ¢ the uncircumcision’ proved theirs, by renouncing
the vanities of Paganism for the realities of the truth; and that both these
classes of men were manifested as ‘living stones,’ ‘a holy and royal
priesthood,” an ‘elect race, ‘a holy nation,” ‘a purchased people, in
short, were made knonn to the world under a new character, even that of a
Christian ; and that this manifestation was effected by an indiscriminate
immersion of every believer into Jesus Christ. This was the sole and only
possible way in which Jews and Gentiles could become Christians at the
period under consideration. An immersed believer of the testimony which
God had given of His Son, was the only tfuly reformed character in those
days of apostolic purity and simplicity; he alone was truly repentant;
his sins, or actual transgressions, were alone remitted; he alone was
sanctified or made holy; he alone was reconciled to God; he alone
was adopted into the family of God; he alone had received the salvation
of his soul. Such characters the apostles addressed as ‘qualified for a
portion of the inheritance of the saints in light; as ‘delivered from the
power of darkness and translated into the kingdom of God’s beloved Sonj
a8 ‘having redemption, even the remission of sins;’ as ‘formerly alienated
in mind, and enemies by wicked works, but now, indeed, reconciled by the
body of Christ’s flesh through death;” as characters ‘to whom it has
pleased God to make known what the riches of the glory of this secret
among the Gentiles, which is Christ in you (by faith), the hope of glory,’
as ‘circumcised with the circumcision made without hands, in the putiing
off the body of the sins of flesh, by the circumcision of Christ, having been buried
with him in immersion, by which also you have been raised with him
through the belief of the strong works of God, who raised him from the
dead; for you who were dead on account of trespasses, and by the un-
circumcision of your flesh, he has made alive together with him, having
forgiven you all trespasses; as ‘having put off the old man with his
practices, and having put on the new, who is renewed by knowledge, atter
the image of Him who created him;’ as ¢heirs of God and joint heirs
with Christ,” in whom the glory hercafter to be revealed transcends all
human conception. Such, then, was the state of a Christian, and such,
too, was the only way in which a Jew or Gentile could enter therein. No
one out of Christ had any right to these privileges; and in the apostles’
days, there was but one way of getting into Christ, and that was by being
immersed in water into his name.

“I would here beg leave to observe, that when once reformed, it was the
practice of these Christians to conduct themselves holily, unblamably, and
unreprovably, in the sight of God. There were exceptions. It is not of these
I speak. I refer to those who walked worthy of their high calling. To
some of these worthies, of whom the world was not worthy, were distributed
the gifts of the Holy Spirit. Those of them who received these gifts
were called “spiritual men.” These endowments were bestowed for the
qualification of certain of the Christians for the service and edification
of the body of Christ—the Christian community—and ceased when that
body attained to ‘the unity of the faith and of the knowledge of the Son
of God;' which it did when the knowledge and matter of faith, distributed
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among the epiritual men, were united and rendered ncrmanent in the'
writings of the Holy Scriptures. Since the days of the apostle John, we
have no credible testimony of the bestowing of a single gift of the Holy
Spirit. The gifts of the Spirit, however, are to be distinguished from the
Jruits of the Spirit.” The jifts were, ‘the word of wisiom, ‘the word of
knowledge, “faith’ to remove mountains, ‘gifts of hLealing,’ ¢operations
of powers’ ‘prophecy, ¢discerning of spirits; ‘kinds of foreign
languages,’ &c., &c.; the fruits, ‘love, joy, peace, long suffering, gentleness,
goodness, fidelity, meekness, temperance.” The former are the result of
inspiration; the latter flow from the truth believea and obeyed. These
fruits are the signs by which true Christians may be discovered and
discriminated from hypocrites. By hypocrites, I mean those who profess
to ¥now God;ibut in mworks deny Him.

"8 The practices of these reformed characters were required to be such as
would ‘adorn the the doctrine of God their Saviour in all things” Jesus
is the true image of God—the perfect model of the new man. He was
perfection personified, and his true and only portrait is to be found in the
sayings and doings recorded of him in the holy oracles. ‘He suffered for us,
leaving us a pattern, that we should follow his footsteps.” Was Jesus holy ?
So must his followers be. Was he unconformed to the principles and practices
of ‘the world ? His followers must de so too. Did he bear arms for the
destruction of men? did he mingle as a political agitator in the paltry
questions of human policy ? although he ate with sinners, did he make the
swearer, the fornicator, the debauchee, the companions of his solitude ? did he
degrade the image of Giod by such conduct as this, by corrupt communications,
by unholy deeds? Neither must the Christian, if he would be an acceptable
¢imitator of the Good One. i

“Such, brother Campbell, appears to me to be the outline of
‘reformation’ and of the Christian character in the days of ancient times.
It is, I believe, the outline sketched by the inspired artists. The light and
shade might easily be thruwn in by a few more touches; but this must
suffice at present. The facts and doctrice of ‘reformation,” ‘remission of
sins,” and ‘eternal life’ are all comprehended and condenséd in the phrase
‘glad tidings’ or the term ‘gospel’ Every other ‘doctrine, message,
tidings, word, or proclamation in the world that does not correspond, in all
its parts, to the gospel delineated upon the page of the New Testament, the
outline of which I have transferred to these letters, is ‘another gospel,
concerning which Paul writes as follows: ‘I wonder that you (Galatian
Christians) are so soon removed fromhim (Paul) who called you into the favour
-of Christ to another gospel, which is not another ; but there are some who trouble
you and wish to pervert the gospel of Christ. But if even we (the apostles)
‘or a messenger from heaven declare a gospel to you which we (the apostles)
have not declared to you, let him be accursed. As we said before, so now I
say again, if any one declare a gospel to you different from what you have
received, let him be accursed.

“Now, I would ask every candid, every honest and well-informed man,
are the proclamations made from week to week by the several clergy of the
‘four great denominations of Christians,” as they are called, one and the
same with the proclariation made by the apostles on the day of Pentecost
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and afterwards throughout the Roman Empire? This is certain, that the
apostles all proclaimed one and the same thing, and this is equally sure, that
the Episcopalian, Presbyterian, Methodist, and Baptist apostles all declare
different things. If then they do not agree among themselves, how can they
be said to agree with the apostles of Christ who knew nothing of any such
sects ag these? Seeing, then, that these denominational gospels do not agree
with that recorded in the New Testament, and seeing that things different
cannot be the same, it follows that they are ‘other gospels, or pervertings
of the gospel of Christ; and, therefore, both the clergy who preach them
and the gospels-thémsélves, are ‘accursed’ in the sight of God.

“Take the following example of an accursed gospel. 1t is from the pen of
a writer named Warren Woodson, under the patronage of that bundle of
weekly fables, the Religious Herald. 1 would just inform you that the
writer had imbibed & smattering of your opinions, and thus became a
¢Campbellite.”  For anything I know to the contrary, he is & well-disposed
youth ; but I suspect somewhat spoiled in the Virginian factory of priests,
near this city. Our ‘Rev.’ friend as we have said, became a ¢Campbellite,’
but his mental soil being rather thin, and the loss of popularity a trial too
severe to be endured, hé soon wanted both the energy and the inclination te
discover the truth, and consequently, as requiring the least effort, offered a
penitential oblation to his former patrons through the columns of the Herald,
and thus relapsed into the traditions of Baptistism. ~ Well, then, to his gospel.
1 shall put down its parts in the form of items. 1.—‘The Holy Spirit
accompanies the truth in the conversion of the sinner.’ This dogma is
confirmed by an appeal to his ‘ own experience.” 2.—Conversion is a change
of heart, and a consequent change of life. 3.—The sanctification and
cleansing of the body of Christ with the washing of water by the word, does not
refer to baptism; but means ‘the cleansing influences of the Holy Spirit,
comparable to water, who uses the truth as the instrument.” 4.—That asa
sword is in the hands of 4 man, so the word of God is in the hands of the
spirit. 5.—John iii. 5; Titusiii. 5; 1 Cor. vi. 11, refer to the regenerating,
sanctifying and cleansing influence of the Holy Spirit on the heart. 6.—¢‘A
man is justified, pardoned, adopted, and saved prior to baptism, and when he
believes in the Saviour and sincerely loves the Lord, though he may not be
baptised, yet, he is now in a state of salvation and an heir to the kingdom of
heaven.” 7.—‘Baptism is‘emblematical of the burial and resurrection of
Christ, and is thus emblematical of our salvation secured by him.” ¢Repent
and be baptised for the remission of sins,’ and ‘arise and be baptised and
wash away thy sins,’ signify that in baptism we openly avow Christ—that
we submit to an ordinance which is emblematical of our salvation through
him—that our faith is led to Christ as our Saviour and we have a livelier view
of that glorious salvation through the Redeemer’s mediation.’

“These scven items constitute an important part of the gospel of the
Baptist sect, as taught in their schools. The sizth is notoriously the burden
of their proclamation to the world. Although Paul says, that we must enter
Christ by being baptised into him, yet these speculators maintain and teach
that a man is saved although he shall not have put him on! Do you discover
the chicanery of this dishonest tradition? It enables the Baptist to
fratornise with the other sects, and to provide a way to heaven for their news
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hatched acquaintances as well as for themselves. Thus they have immolated
the truth of God upon the altars of popularity, hypocrisy, and pseudo-
charity. Can you imagine anything, than the interests of party, to prevent
the coalition of the Baptists with the other denominations? If they can pray
with them, preach with them, ging with them—nay, but unite with them in
every religious exercise upon earth, and expect to meet them in heaven, what
by all the rules of reason and common sense, prevents them breaking bread
together? And if they agree to do this, is not their coalescence with
anti-Christ complete ?

“Now, brother Campbell, what redeeming qualities do you see in these
four great and leading sects of ‘Protestantism,” when viewed by the New
Testament ? Protestantism, in whole or in part, is not the religion of Jesus
Christ. It is nothing else but modified Popery. It is one of the horna
of the beast which John saw ascending out of the earth, lamb-like in its
appearance, but of dragon-speech.—(Rev. xiii. 11.) It is a system of
deception, and constitutes in the aggregate a part of that ¢strong delusion’
which Paul predicted God would send upon men, ‘that they might believe
a lie; in order that all might be condemned who have not believed the truth,
but have taken pleasure in iniquity.’—(2 Thess. ii. 12.) Take the whole
world, and what do you behold? DPrecisely the same state of things as
obtained in the days of John the baptiser : the whole population of the globe
(a very small fraction excepted) in abject subjection to human traditiom.
Varieties will be found between the first and nineteenth centuries; still they
are traditions—human traditions. Turn we to China, to Hindostan, to
Turkey, to Italy, to England, or to America, and in each of these countries
we shall find the traditions of a Confucius, a Brahma, a Mohammed, a Pope,
a King Harry, a Calvin, an Arminius, a Wesley, a Knox, a Fuller, a Gill,
&e., &c., &c. ; all severally making of ‘none effect the word of God by their
traditions.” If the Jews had their Secribes, Pharisees, Sadducees, and
lawyers, with their commandments, and the Gentiles their Platonic,
Epicurean, and Stoic philosophers, with their speculations and their priests
with their mysteries, we also have ours with their abominations, °every
name and denomination of them embodied in the order of the Clergy.’

“The Jewish is the type of the anti-Christian clergy. The former were
the enemies of all true righteousness—the righteousness of God, while they
compassed gea and land to establish their own. They perverted the right
way of the Lord as set forth in the prophets and the law, and while those
‘bodies of divinity,” the Talmud and Mishna, pretended to unveil the
Mosaic mysteries, they only served to make darkness visible. It was the
Jewish clergy, the Scribes, Pharisees, and lawyers, the blind guides of Israel,
who used long prayers for a disguise,” that taught the people to err, and
urged them to the betrayal and murder of the Just One. The ignorance
of the people was attributable to them, ‘for they carried off the key of
knowledge, not entering themselves, and those who were entering, they
hindered.” ‘Yes," says Peter °‘there were also false prophets among the
people (Israel) even as there will be false teachers among you (Christians),
who will privately introduce destructive sects, denying even the Lord who
bought them, bringing on themselves swift destruction. And many will
follow their lewd practices, on account of whom the way of truth will be evil
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spoken of. And through covetousness, they will make merchandize of you by
fictitious tales’ (spurious and accursed gospels.) ¢These indeed,” says Paul,
‘are they who go into houses and lead captive silly women laden with sins.”
And ‘Such are false apostles, deceitful workers, transforming themselves
into apostles of Christ. And no wonder; for Satan himself transforms
himself into a messenger of light. Therefore, it is no great wonder if his
ministers also transform themselves as ministers of righteousness.” ¢These
are wells without water, clouds driven by a tempest, for whom the blackness
of darkness is reserved for ever. They promise their disciples liberty, while
they themselves are slaves of corruption.’

“Such are the descriptions given by the apostles of those who have
arisen since their day, as ‘successors of the apostles, ‘called and sent of
God’ to proclaim that sins are pardoned and sinners adopted into his family
without being baptised into Jesus Christ!!! These are the ¢accursed’ false
teachers of ‘another gospel, who are the blind guides of the Gentiles,
making merchandise of them by fictitious tales, and ‘on account of whom
the way of truth is now evil spoken of.” Brother Campbell, do you candidly
believe that anything good and acceptable to God can come out of the
denominational Babylon over which such a fraternity presides, unless it be
purified with a bath of water in connection with the Word ? No; God hates
the garment spotted by the flesh.

“I expected to close our correspondence with this letter, at least
for the present, but I perceive I must still tax your patience for another
month. This epistle, then, may suffice to show that the body politic of
our world is still labouring under the same moral or spiritual disease as in
the days of Tiberius Cwesar ; and this disease is, obedience to human tradition.
‘We have seen that the remedy prescribed at that day was a proclamation of
sreformation for the remission of sins.” In my next I shall consider the
propriety of prescribing the same system of spiritual therapeutics. The
insertion of this in your paper will further oblige your fellow-traveller to the
realms of light. . Jorn THoMASs.”

LETTER III
“ Richmond, Va., November 20, 1835,

“Dear BroraER CaMpBELL—Once upon a time, a husbandman planted
upon the mountainous barrens of his plantation two trees, both olives, the
one good, the other indifferent, which, therefore, he permitted to become
wild. The former he dressed and tended with the greatest care. The root
and stem were healthy, as evinced by the fatness of the fruit, and for a
time, put forth branches of the most luxuriant and promising growth, The
period came, however, when the olive cast its fruit, and some of the branches
lost their peremnial freshness, and at last withered away. The root retained
its vitality, and consequently its power of sustaining its accustomed branches
yielding fruit. The husbandman, therefore, lopped off the dead branches
and with exquisite skill, ingrafted some of the branches of the wild
olive into their place. Thus restored to a sound and healthy state, he
continued to cultivate it with the greatest attention. As to the withered
branches, he did not destroy them, as they were not entirely past recovery,
only he pruned off and burned such parts as he found wholly sapless. This
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ingrafted olive tree, with the necessary culture, continued to yield its fruit
for many years; but the time at length arrived when it ceased to recompense
the labour bestowed upon it by the planter. Some of the ingrafted branches
lost their vigour, they began to droop, to fade, and at last they died. At
this period, the natural branches, which had been cut off, began to freshen.
The cultivator, therefore, deemed it advisable, for the preservation of the
root, to remove the branches that had decayed, and to re-ingraft the natural
branches. This he did with so much dexterity, that the good olive was
effectually relieved of all symptoms of decay, and for ever after yielded
fruit abundantly from its perennial boughs. This is the parable, the following
is the interpretation thereof.

“The husbandman is Jehovah, to whom the earth and its inhabitants
belong. The two trees are two nations or classes of men—the one, the Jewish;
the other, the Gentile. The Jewish nation is the good olive ; the Gentiles the
indifferent, or wild olive. Jehovah for many centuries bestowed the greatest
care upon the house of Israel. He had, yes, and still has, the greatest affection
for them on account of the fathers, Abraham, Isaac and Jacob, whose God He
is, He cultivated them by kindness; He pruned them by judgments, not
that they might be destroyed, but that they might bring forth much fruit to
His praise and glory. The fine olive was yiclded when Messiah was born, and
after his resurrection and ascension, the good olive yielded abundant fruit in
the thousands of Israel who obeyed the gospel of Messiah. Soon after this,
Israel became barren and ceased to produce believers in Jesus as the Christ.
On account of their unbelief, therefore, the Jews were broken off from the
national compact, by the Romans, as Jehovah’s pruning knife, and cast out
from his plantation, the land of Judea, for a time, But, branches from the
wild olive, or believers from among the Gentiles, were grafted in or naturalized
as Jews and descendants of Abraham, and therefore, a constituent part of the
Israelitish nation; because being inducted into Christ, by faith they became
his brethren, and therefore Jews; for Abraham has two kinds of descendants,
first, those who are his descendants according to the flesh, or natural birth ;
second, those who are his descendants according fo promise, or by baptism
into Christ. ‘And if you are Christ’s, certainly you are of Abraham’s seed
(Jews), and heirs according to the promise’ made to Abraham; that the
Almighty Jehovah would be a God to him and to his seed after him ; and thax
He would give to him and to the seed, the land wherein he was a stranger,
ALL THE LAND OF CANAAW, for an everlasting possession.—(Gal. iii. 29 ; Gen.
xvii. 8.) This promise was sealed by the mark in the flesh called circumecision
430 years before the law of Moses was given. Jesus was circumcised
according to the Patriarchal law, so that every Gentile who believes and is
baptised into his name partakes thereof, having been circumcised with the
circumecision of Christ (Col. ii. 11, 12), and so ingrafted into the stock
of Abraham, or true house of Israel; and therefore, with Christ, as heir
to the land of Canaan (in Asia) for an everlasting . possession.
This is what is meant in the parable by grafting branches from
the wild olive into the good olive tree. The Gentiles stand by
FAITH, evinced by obedience, not by immersion info an experience, as &
constituent of the good olive trec, or true Israelitish nation. If faith fail
among the Gentiles, which is signified by the grafted branches losing their
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vigour, drooping, fading, and, at last, dying, they also will be cut off by
terrible judgments, and they who are Jews outwardly—the natural branches
of the good olive—will be re-ingrafted, or restored to Canaan, and possess it,
in company with Abraham, Isaac, and Jacob, with all the true Israel,
consisting of all Patriarchs, Jews, and Christians, who shall be honoured
¢ to share in the resurrection and the other age.’—(Luke xx. 35, 36.) All
these will sit down with Jesus, their descended King, at his table in the
kingdom of God, or the millennial reign.—(Matt. vii. 11, 12; xxvi. 29.}
This is what is meant by the good olive yielding fruit abundantly from its
perennial boughs.

“This parable, you will perceive, embodies the illustration of the apostle
a8 recorded in the 11th chapter of Romans. I have introduced it here to show
that as the natural branches of the good olive were broken off because of
unbelief, so will the Gentiles, for they only ‘stand by faith;’ and, says the
apostle, ¢all Israel shall be saved,’ for blindness in part only has happened
to them ‘till the fulness of the Gentiles come in.’ When, therefore, this
fulness shall have come in, the wild olive branches, or Gentiles, will have
become sapless, withered, faithless; and, therefore, destitute of the principles
by which they stand unvisited by the terrible judgments of Jehovah. But
a8 some of the Jews, in the days of the apostles, obeyed the gospel, and lived
in obedience to Jesus as Messiah, when their brethren of the flesh were cut
off, so there will be some of us Gentiles who believe at the time, when ‘the
vine of the earth shall be reaped,” or the wild olive branches of our class
shall be lopped off. But we Gentiles now must be on the same foundation as
the believing Jews were in the days of Paul; otherwise ‘the severity of
God’ will fall on us as upon the rest of the world; for it is only by Farrs,
the belief of testimony, and not by CrEDULITY, an assent without testimony,
we stand in the favour of God. Now, I wish to impress your mind with this
conviction, that there is a real difference between faith and credulity;
and that this distinction obtains between the ‘faith’ of the immense
majority of professors of this age, and that of the apostles and disciples in
their day; and, consequently, that what goes current for faith now is
not the principle recognised by the Scriptures, and by which alone the
Gentiles can stand in God’s favour. Look at Spain; does not every
orthodox Spaniard say that he believes in Jesus Christ? Do he and his
faithful countrymen stand in God’s favour? Look at the s